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MPEIMCIJIOBHE

IIpoekT «PasHasa 3eMis», B paMKax KOTOPOI'0 BBIXOAUT
ouepesHOe, TPEThe U3faHue — anbooM «/IBe IOrpel, nocBAlleH
BU3yaJbHOU peIpe3eHTalH KyJIETYP U COOOINECTB, KUBYIIIX
B Pa3HBIX IPUPOAHBIX U HCTOPUKO-KYIBTYPHBIX VCIOBUAX U
MIPEeICTABJIAIONINX B OINPEAEIEHHOM CMBIC/IE aJbTePHATHUBHYIO
€BPONENCKOMY CTHJIIO KH3Hb. B (poKyce BHUMaHUsA — YEJIOBEK,
OCBaMBAIOIINM 3eMHBIE ITPOCTPAHCTBA, U TOT KY/JIBTYPHBIM JTaH/-
ma@T, KOTOPBIM OH CO3JaJl C IIOMOIIBIO PeMece]l, IIPOMBICIOB,
00pAAOBBIX IIPAKTUK U CHUMBOJUYECKON MHTEPIIPETALUN OKpPY-
JKAIOILEero Mupa.

CnocoGHOCTb BOCIIPUHUMATb OOBEKTHI U ABJICHUA, «CUUTHI-
BaTh» OKPY:KAIOIMe YeJoBeKa 3HAKM U OCMBICIUBATH HUX —
BCEIZ]a B YEJIOBEYECKOM KyJIBType CBA3aHO C OCOOEHHOCTAMM
BOCHIPUATHUA IIyTelIeCTBEHHUKA. VIMEHHO IIyTellecTBHE AaeT
BO3MOKHOCTB YBUIETh «CBO€» KAK HEYTO HOBOE 1 HEOKUIAHHOE,
a «qy:K0e» BOCIPHUHATH B NPHU3Me y3HaBaHUS B HEM «CBOETO».
IToaToMy B OCHOBE IIpoeKTa «Pa3Has 3eMJId» JIEHKUT dTHorpadu-
yecKas JSKCIeIUIUA Kak ocoboe IIyTellecTBUE, cBoeoOpasHas
BCTpeda BO BPEMEHH, IJIe HACTOSAIIee Hepa3pbIBHO COEAMHEHO
C TIPONIIIBIM, U 3TO, B CBOIO OYepeAb, POKAAET IPEAIyBCTBHE
IIPOUCXOJIAIIETO B OyIyIIIeM.

D1aBHOM IeNBI0 IPOEKTA ABIAETCA MPOOYKAECHIE HHTEepeca
K TMO3HAHUIO ce6d U CBOEM KYIBTYpBI, YTO BO3MOKHO TOJIBKO
4Jepes NO3HAHUE IPYTOro» (1Mo JleMy — rpaHUITLI YeJoBeKa ompe-
JeJIAI0T JIpyrue): IpONLIbIX MCTOPUYECKUX 3II0X, COLMAIbHBIX
COOOIIECTB, PErMOHAIBHBIX M 3THUYECKUX Tpagunuil. CIIoxK-
HOCTB 3aKJII0OYAETCA B TOM, YTOOBI pelIpe3eHTaINA NHBIX KYJIETYP
cTajia yBIEKATeIbHON U IIOMOIIA YUTATENIo B J[pyroM yBUAETH
HEeYTO 6JIM3KOE U BayKHOE.

Haup anpboMa IMO3BOJIAET AKIEHTHPOBATh BHUMAaHUE Ha
Haubosee APKUX U 3allOMUHAOMIMXCA o6pas3ax KynsTryphl. CTa-
pble 1 coBpeMeHHBbIe GoTorpadun ¢ 3THOrpadUIECKUMHU KOM-
MEHTApPUAMU JAIOT BO3MOMKHOCTB KaiKJIOMY COBEPIIUTH IIyTe-
LIeCTBUE BO BPEMEHU U IIPOCTPAHCTBE, IIOIPY3UTHCS B pa3HbIe
KYJIBETYPHBIE KOHTEKCTBI, OTCTPAHUTBCA OT OIPE/EJIeHHBIX CTe-
PEOTHIIOB.

IIpoekT ¢opMHpyeT BH3yaJbHbIE 00pasbl KYJIBTYpP, «IIPOILY-
IIeHHbIe» yepe3 00beKTHUB ¢oToammnapara, Ho IIpeTeHA0BaTh Ha
OO0BEKTUBHOCTb 3TH O0pas3bl HE MOTYT, TAK Kak caMm IIPoIecC
doTOCBEMKN — 3TO pe3yiasTaT BbIOOpa, OOYCIOBIEHHOIO Kak
OOIIUM KyJIBTYPHBIM KOHTEKCTOM, TaK U II0CTAaBIECHHBIMU IIEPE]
¢oTtorpadom 3ajauamu, a TAKKe €ero MHTepecaMU U JKU3HEHHBIM
OIIBITOM. B 3TOM cMBIC/Ie copepikaHre HoToaTb00MOB ABJISIETCS
CBOETO pojia 3epKAJIOM MHTEPECOB U IIPEANOYTEHUI JBYX IIT0X —
Havasna XX n Hagana XXI Beka.

Wsnanue «/IBe IOrpep mocBAIEeHO OOCKUM yrpaM, XaHTaM
U MaHCH, HOCUTEJIAIM IPKOU U caMOOBITHOU KYJIBTYPBI, 3aPO/HB-
mIefics MHOTO BEKOB Ha3a/l Ha I'POMaIHbIX IPOCTPaHCTBaxX 3ario-
JIApHOro Ypasa, TyHJpBl U Tauru 3anaaHod Cubupu. OCHOB-
HBIMU BUJAMHU XO3IUCTBEHHOU /AEATEIbHOCTU XaHTOB U MAaHCH
BIUTOTH /10 30-X ro/1oB XX BeKa ObUIN 0X0Ta U PEIGOJIOBCTBO, KOTO-
pble OIpeelIsiii KaKk 0COOGEHHOCTH ITPOMBICIIOBO-KAJIEHIAPHOTO
KA (Hagasla OXOTHUYBETO Ce30Ha, JOOBIYM PBIOHI U T.J.), TaK
U KyJIBTOBOM NMpPaKTUKU. O6Gpasbl KyIBTYPbl OOCKUX yTPOB, KX
IIPOIUIOr0 YW HACTOSIIEro IpeACTaBiIeHbl B JAaHHOM U3AAaHUU
YHUKAIBHBIMU (poTorpadusamMu nepBoi TpeTu XX Beka U3 co0-
panusa Poccuiickoro sTHoOrpaguyeckoro Mysed U I[BETHBIMH
¢otorpadpuamu 2012 roaa.

KHHUTy OTKpBIBAeT OYEPK, HOBECTBYIOIIUI 006 0COOEHHOCTAX
TPaJUIIIOHHON KYJIETYPBI 1 MUPOBO33PEHUA XaHTOB U MaHCH,
B OCHOBE KOTOPBIX JIEIKAT IIPEACTABIEHUA O HEPA3PhIBHOHN CBA3U
U B3aMMO3aBUCHUMOCTHU JIOJIEH C OKPYKAIOIIMM MHPOM: BOJIOU,
3emJjel, OrHeM, JKUBOTHBIMH, PAacTeHUAMU, 3Be3JaMH U T.[.
CortacHO NpPeJCTaBIEHUAM OOCKUX YI'POB B3aMMOOTHOIIEHUS
MeXAYy HUMU U YEJOBEKOM MOIVIM OBITh KaK IPAMBIMH, TaK U
OIIOCPEIOBAaHHBIMU, KOHTPOJIMPYEMBIMU 60KECTBAMHU U IyXaMHU.
Bepa B cymiecTBOBaHHWE MOTYIIIECTBEHHBIX IyXOB HOOY:KAAIA
K IIOMCKY CI0CO00B, KaK JJOOUTHCA UX PACIIOIOMKEHUA, YTO HAIIIIO
OTpaKeHHE B pUTyaJlaX 1 00bl4asax, B CAKPaIbHBIX (CBAIIEHHbIX)
npeaMeTax. Bce 9TO IperoInpenesniao YCTOMYMBOCTH MHOTHX
IIOBCEHEBHBIX M PUTYAJIbHBIX IIPAKTHK, COXPAHSAIOIIUXCA U
CEeTOoHHA.



IlepByIo YacThb U3AAHUA COCTABIAIOT APXUBHbBIE MaTe€PUAJIbI
(BBIAEP:KKM U3 IOJIEBOTO AHEBHHUKA) U ¢oTorpadunu Cepresa
VBaHoBuua PyaeHko, padorasiero B 1909-1910 rogax B sKcIIe-
nuny B Bepe3soBckoM yesie To60IbCKOM IyGepHUH U coOpaBIIIe-
ro 6ecrieHHbIe KOJUIEKITUH I10 KYJIETYPe CEeBEPHOM IPYIIIThI XaHTOB
u MaHcu (B T.4. ¢pororpaduu, IproGPETEHHbIE UM Y MECTHOI'O
pycckoro crapo:xkuna M. Ctapukosa). Tak:ke BIEpBBIE IIyOIHKY-
I0TCSI CHUMKM KOppeclioHJeHTa My3ed 1. K. 3esreHoBa, 10ObIBAB-
mero B 1908 roay B [TepMckoii 1 TOG0IbCKOM I'yOepHUAX y MAHCH,
u stHorpada E.I1. EBmasioBa, oGciieoBaBIlero HU30BbA O6u
B 1927 rony.

IIpencraBieHHBIE BO BTOPOM YacTH KHUTU COBpPEMEHHEBIE
dotorpaduu A.B. HuimHa (3umMHNN nnepuox) u Jl. 3unbbepmaHa
(;reTHMIT IEpUO), A TAKKE IT0JIeBbIe HAOIIOIEHUS, MCIIOIb30BaH-
Hbl€ B KauecTBe KOMMEHTAapHeB K HUM, ciesaHbl B 2012 roay Bo
BpeMs ABYyX akcreaunnii corpygHuka mysed K.JO. ConoBbeBoid,
YacTUYHO MHOBTOPUBIIEN MapHIpyT 3HAMEHUTOM SKCIEeIUIIHN

C.1. PyaeHKO K ceBEpHOU IpyIIIie XaHTOB U MaHcU. CoBpeMeHHas
KyJIbTypa OOCKHX yIpOB IIOKa3aHa, IVIaBHBIM 00pa3oM, Ha IIpU-
Mepe KHU3HU IByX CeMeU: XaHTBIMCKOU ceMbU TapIUHbIX 1 MaH-
cuiickod cembu CaMOMHAANOBBIX. Takmke MyGIUKyrOTcA (GOTO-
rpadum, oTpaskaroliye KU3Hb XaHTOB U MaHCU Besnosapckoro
u Bepe3oBCKOro palioHOB, KUBYIIUX B IOCEIKAX U IIPOJOJI-
JKAIOMINX COXPAHATb OTACIBbHBIE JJIE€MEHTBHI TPATUIIOHHON
KYJIBTYPBI.

ConocraBiieHHe BPEMEHHBIX CPE30B, MHTEPECOB U IIPUOPU-
TETOB [JIBYX OSIOX MPEJOCTAaBIAIOT YUTATENI0 BO3MOMKHOCTbH
caMoMy OIIpeJeauTb, HACKOJbKO H3MEHWICS COBPEMEHHBIN
YeJIOBEK U eCTh JIU YTO-TO obIree, 06 beJUHSAIOIIee JIF0AEH yepes
HECKOJIbKO TMOKOJeHWH. CONpHUYacTHOCTh K HCCIIEIOBATENb-
CKOMY OIBITY KQK/IOTO 3 aBTOPOB COBEPIIIAET TO, UTO IOIBJIACT-
HO TOJIBKO ¢poTorpadmuu: oHaA HABCEI[A OCTABJAET OTKPBITHIMU
MTHOBEHUS, BO3Bpalllasg UX HE TOJIBKO COBPEMEHHHMKAM, HO U
azpecys OyIyIIUM IIOKOJIEHUAM.

J.A. Bapanos, K.IO. ConoBbeBa
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FOREWORD

The “Land of Diversity” series, of which this is the third vol-
ume published so far, aims at a visual representation of cultures
and communities that live in different natural and historical-
cultural landscapes and in a sense constitute an alternative
to the European mode of life. It is focused on humans that open
up distant lands, settle there and develop them, creating original
cultural environments by means of indigenous occupations, arts
and crafts, ritual practices and symbolic interpretation of the
world surrounding them.

The ability to observe keenly the natural landmarks and
phenomena and “read” the signs of the environment and under-
stand them has always been associated in human culture with
the traveller and their set of mind. It is travel that enables one to
see in hindsight what is native and familiar as novel and striking,
whereas the alien is seen through the prism of recognizing what
is native and innate. For this reason the “Land of Diversity” series
is based on the ethnographic expedition as a special kind of
travel, a peculiar encounter in time where the present is inextri-
cably linked with the past, which, in its turn, gives rise to premo-
nitions of future happenings.

The main goal of the project is to arouse an interest in know-
ing your own self and your own culture, which is only possible
through rationalizing “the others” (according to Stanislaw Lem,
a person’s confines are defined by “Others”) — the past historical
epochs, social communities regional and ethnic traditions. The
crux is to make the presentation of different cultures thrilling
so as to help the reader to see something intimate and significant
in that “Otherness”.

The photographic album genre makes it possible to concen-
trate attention on the most dazzling and memorable features
of the culture observed. The old and present-day snapshots pro-
vided with ethnographic comments enable anybody to make
a journey though time and space and find oneself immersed in
different cultural contexts, thus cleansing one’s mind of certain
stereotypes.

The project moulds visual representations of cultures as seen
through the camera lens, but it cannot be claimed that the im-

ages themselves are absolutely objective because the photo-
graphic process itself is a result of the options conditioned by
both the general cultural context and the particular tasks set to
the photographer, as well as by that person’s interests and life
experiences. In this sense the content of our photographic
album is a mirror reflecting the interests and preferences of the
early 20th and early 21st centuries.

“Two Yugras” is an art book devoted to the two Ugric peoples
of the Ob — the Khanty and the Mansi, who represent a rich and
original culture that came into being many centuries ago on the
vast expanses of the Transpolar Urals and the tundra and taiga
of West Siberia. Until the 1930s the main occupations of the
Khanty and Mansi were hunting and fishing, which underpinned
both the pattern of their yearly work calendar (commencement of
shooting and fishing seasons) and their cult practices. Glimpses
of the Ob Ugric culture, past and present, in this album come
from the unique photographic collections of the Russian Museum
of Ethnography dating from the first third of the 20th century
and from colour photographs taken in 2012.

The book opens with an essay about the peculiarities of the
Khanty and Mansi traditional culture and world view, which are
based on notions of inextricable connection and interdependence
between human beings and the world round them - the water,
land, fire, animals, plants, stars, etc. According to the Ob Ugric
people’s beliefs, the relations between humans and the environ-
ment could be both direct and mediated, controlled by deities
and spirits. Their belief in mighty spirits impelled them to seek
for ways of winning their benevolence, which found reflection
in rituals, customs and sacred objects. All this conditioned
the steadfastness of their everyday and ritual customs, which
survive to this day.

The first part of the publication consists of archive materials
(excerpts from a field journal) and photographs collected by
Sergei I. Rudenko, who worked in the field expedition of 1909 to
1910 in the Berezovski Uyezd of the Tobolsk Gubernia and
amassed priceless collections on the culture of the northern
group of the Khanty and Mansi (including the photos he pur-



chased from a local Russian old-timer named I. Starikov). Pub-
lished also for the first time are the snapshots made by the
Museum correspondent I.K. Zelenov, who visited the Mansi in
the Perm and Tobolsk Gubernias in 1908, as well as pictures
taken by ethnographer E.P. Valdayev, who explored the lower
reaches of the Ob in 1927.

The second part of the book contains present-day snapshots
by A.V. Zhilin (winter time) and by D. Zilberman, as well as the
field observations used as comments made in 2012 by K.Yu. So-
lovyeva, staff member of the Museum, who partially repeated
the route of the famous expedition to the northern group of
the Khanty and Mansi by S.I. Rudenko. The modern life and
culture of the Ob Ugric people is chiefly shown by the example of
two families: the Tarlin Khanty household and the Sambindalov
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Mansi family. Besides them, the second part includes pictures of
the life of some Khanty and Mansi residing in urban-type settle-
ments in the Beloyarsk and Berezovsky districts and preserving
some elements of their traditional culture.

Comparing the two slices of time, the interests and impera-
tives of the two epochs, gives the reader an opportunity to judge
by themselves how much humans have changed today and to
decide whether there is still anything in common that unites
them with representatives of several generations ago. Each
of the writers’ personal participation and involvement makes
it possible what photography alone can do — capture and leave
unfinished instants of the past, not only returning them to
their contemporaries, but also addressing them to generations
to come.

D.A. Baranov, K.Yu. Solovyeva
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JIBE IOI'PhI:

IITPOMMIJITOE MW HACTO/I E E

IOrpa - Ttak B XI Beke pyCCKHe MEPBOIIPOXOAIIbI HA3BAIU
Hapogpl, xkuBire B CeBepHOM 3aypajbe U HU30BbAX O6U, U
Hace/JdgeMyl0 MMU TEePPUTOPHIO. B PYCCKHX JIETONHCAX TOIO
nepuojia yIIOMUHAaETCA 0 IPeAIIPUUMYUBBIX KyIIIaX ¢ HOBI'OPO/I-
CKOM 3eMJIM, KOTOpBIE JIOIIUIN J0 3THUX TeppUTOPHUM 1A cbopa
JTaHU — MEXOB CO00JIeY, TOPHOCTAEB, IIECIIOB U OEJIOK, CIPOC Ha
KoTOphle Ha Pycu u B EBporie u B To Bpems ObUT BeCbMa BBICOK.
Hapopase! IOrper B ganbHewnieMm (rmpubamsuteabHo ¢ XVI Beka)
cTan 6osiee U3BECTHHI I10J, HA3BAaHUAMU «OCTSKI» U «BOTYIIBD.
B XIX Beke, Korjga IIOABWIOCH IIOHATHE «yTOPCKHE S3BIKU U
Hapo/bl»>, BO3HUK HOBBII TEPMUH — «OOCKUE YyTPhl», IOYepKHUBa-
IOIIMY OTVINYHE OCTAKOB M BOT'YJIOB OT BEHIPOB, OJIMMKAUIIINX UX
PO/ZICTBEHHUKOB IO A3BIKY. [locie peBosoruu, B 1930-e ropasl,
32 06CKUMH yrpaMu (OCTAKaMHU U BOTYJIAMU) 3aKPEIIMCH CaMO-
Ha3BaHUA 9TUX HAPOJOB: «XaHThD» U «MaHCH» (4TO II€PEBOJUTCS
KaK «4eJIOBEK»).

«[IBe IOrpep — MeTagopa, o603HaAUAIONIAA KAk TEPPUTOPUIO,
TaK U HaceJIAIIre ee HapoAbl. ITO — 00pas, IIpeACTaBISIONINNH
OpOIILUIOE W HACTOAIIEE JIByX KOPEHHBIX HapojaoB IIpmobba —
XaHTOB M MAQHCH, UX HEJIETKUH My Th 110 OTCTAMBAaHUIO IIpaBa Ha
COXpaHEHUE IIPUOPUTETOB TPAJUIIMOHHOTO HNPHUPOAOIIOIb30Ba-
HUA U CBOEU caMOOBITHOU KYJIBTYPHI (CETOAHA UX YHCIEHHOCTH
cocTaBJIAeT OK0JI0 2% OT BCEero HaceleHNUA XaHThI-MaHCHUICKOTo
ABTOHOMHOT'O OKPyTa, T.€. IPUOanu3uTeabHo 30 ThICAY YETIOBEK).

[TepBrle 1 HanboJIEE TTOTHBIE KOJUIEKIIUH I10 KYJIETYPE XaHTOB
W MaHCH O0bUTH cO6paHbl 1A dTHOorpadmuyeckoro otaeia Pyccko-
ro my3eda Anerxcagzgpa III (B Hacrosmee BpeMa — Poccuiickuii
3THorpaduyecKkuii Myseil) ero KOPpPEeCIOHAEHTOM, CTYAEeHTOM
Cankr-IleTepOGyprcrkoro yHuBepcutera Cepreem lBaHOBHYEM
Pyznenko, Bo BpeMd akcnegumu B 1909-1910 rogax Ha To60sb-
ckuii CeBep. OcoOyro LIEHHOCTb HIPEACTABIIAIT (oTorpaduu:
M3BECTHO, YTO BO BpeMs S3KCIEIUIIUM PyJeHKO HCIIOIb30Bal
6osiee 50 IOKUH CTEKJIAHHBIX IIJTACTUHOK /I HETaTUBOB, KOTO-
pbl€ OH IIPOABJIA] HEIIOCPEACTBEHHO Ha MECTaX ChEMOK; BCEro
UM 6bUIO OTCHATO Gosiee 600 ¢ororpadmii. [TopasuTeabHO, YTO

GoJIbIlIas YacTh CTOJb XPYIIKOTO MaTepHhasia ObLIa JOCTAaBIEHA
B [leTepOypr B IOJHOM COXPAHHOCTHU, BeJb 3a JE€BATH MECAILIEB
cBoel paboThl B Bepe3oBCcKoM ye3ze uccaefoBaTelb IIPEOA0IEN
COTHU KWIOMETPOB, B OCHOBHOM II€PEJBUTASACh Ha JIOAKE WIN
HapTax. Bce 5To APKO U 3KUBO OIIMCAHO B €0 I10JIEBOM JIHEBHUKE,
¢dparMeHTBI KOTOPOrO IIPEICTABJIEHbl B KHUTE B KAYECTBE KOM-
MEHTapUeB K CHUMKAM.

CrycTs CTO JIeT YYaCTHUKU ABYX APYTUX 9KCIEIULIUHN, IIPO-
XOAUBLINX B (peBpase-MapTe U aBrycre-ceHTs6pe 2012 ropa,
gacTU9HO noBTopuiand MapmpyTt C.U. Pygenko!. VM yapasioch
No6BIBAaTh B HECKOJIbKUX CTOUOMINIAX U ITOCEJIKaxX Ha peke Kasbim
Y CEBEPHBIX XaHTOB, a TAKMKE Y CEBEPHBIX MAHCH —Ha peke CocbBe
oT BepesoBa 10 nipeAropuit Ypaia (IpoTsSKEHHOCTb MapIIpyTa
cocTaBHJIa OKOJIO IOy TOpa ThICAY KryloMeTpoB). Kak u B Hauaste
XX BeKa, XaHThl U MAHCH, CTPEMAIIAEC COXPAaHUTh TPAJUIOH-
Hbl€ BUJBI XO3fAMCTBEHHOU J€ATEIbHOCTH, ¥KUBYT B TPYAHOO-
CTYIHBIX U yJIEHHBIX OT OCHOBHBIX MarucTpajlell U IIOCEIKOB
MecTax, KyJa MOMKHO J00paTbCA 3UMOM TOJBKO Ha CHETOXOAax
«Bypan», a 1eTOM — Ha JIOIKaX MJIX IIEIIIKOM Yepes 6osoTa.

M3paBHA XaHTBl U MAHCH OCBauBaJIU HEOOBATHBIE IIPO-
cTpaHCTBA IIpeAropuit Ypasia, TYHAPHI U Taliru 3anaaHoi Cubu-
pu, GacceitHpl pek O6u M VpTHIIA ¥ UX MHOTOYHCIEHHBIX
npuTokoB. B XIX — Hayane XX BeKa OrpOMHOM I10 IJIOIIA U Tep-
puTOpUeN pacceseHUsd OIpeAeIuIoch U (POPMUPOBAHUE UX IT-
HUYECKUX IPYIII, KOTOPBIE IPUHATO BBIAEIATH 10 JIMHTBUCTHYE-
CKOMYy IIpUHIMIIy. ¥ XaHTOB — 3TO ceBepHas (Kas3bIMCKas),
BOCTO4YHasA (HaceJeHUe, IMpo:KUBalollee Ha pekax IOran, ITuM,
Tpomaran, AraH, Bax u BacrraH) u 1omHasA (MPTBHIIICKAA).
Y MaHCH U3BECTHBI YEeThIPE IPYIIIIB], IPOKUABAIOIIE B 6acceiiHe
pexu O0u: ceBepHas rpymnmna — Ha O6u, CeBepHoii CocbBe, Jlanu-
He, Borynke, BoctouHasa — Ha KoHpne, 3anagHaa — Ha [lensive,
Jlo3bBe, 10:KHasA — HA TaBze.

JKU3Hb OXOTHHUKOB, PHIO0JIOBOB U 0JIEHEBOJIOB ObLIa MaKCU-
MaJIbHO aJalTUpoOBaHa K CypoBbIM ycioBusM Cesepa. OcosHa-
Basd cebA J4acTbI0 IIPUPOJBI, OHU U3JPEBJIE€ PETYIUPOBAIN CBOU
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OTHOIIIEHUSA C HEH IOCPEICTBOM Pa3yMHOM 06BIYM U ITOTpebIe-
HHSA ee PecypcoB. B 3aBHCUMOCTH OT TEPPUTOPUH IIPOKUBAHUA
BeJylas poJib B XO3MCTBEHHOU JeATeIbHOCTU IPUHAJIEKAIA
aubo oxore, 160 prI6oIOBCTBY. OJIEHEBOACTBO TaK Ha3bIBae-
MOTO TaeXHOTro THIIA, JJII KOTOPOTO XapaKTepHbI HeOOoJbIIINe
pasMepel CTaj, MMeJO B OCHOBHOM TPaHCIIOPTHOE 3Ha4YeHUe.
Oco6oe MecTo cper X03IUCTBEHHBIX 3aHATHUI MaHCU 3aHIMAJIO
KOHEBOJICTBO U pa3Be/IecHHEe POraToro CKoOTa.

OxoTa, IIpeobiIafaBIasd y HaceJIeHUs BEPXOBUH PEK, NMela
KaK IyIIHYI0, TaK U MACHYIO HalpaBJI€HHOCTb. OXOTHUYUN
CEe30H HAa4YMHAaJICA B CEHTAOPE ¢ IIpoMbIC/Ia OHAATPHL U 60pPOBOH
a9, Y KaK0U ceMbH B Jiecy GbUIM CBOM OXOTHUYbHU U30YIITKHU
Ha OJIMKHUX YroAbfAX (pacrnojaraBimmxcad B 20-30 kuinomeTpax
OT CeJIeHUM, IJieé OXOTWJINCh B TE€4YeHUe HoAOpA-[exabpsa) u
JIaTbHUX (TAe IIPOMBIIUIAIN ¢ SHBapA o MapT). Jlucury cHavaia
TOHAIM TI0 MaJIOMy CHETY, 3aTeM 3MMOU Ha HHUX CTaBWJIM Kall-
KaHbI, O1IM py:baMU. Jlocell 3abuBaiu B CEHTAOPE—-OKTAOPE,
IIOTOM OXOTWJIMChH B MapTe, IIo HacTy. OxoTa Ha joca ObLia
KOJIZIEKTUBHOM. IlymHMHA, Ao6GbIBaeMas OXOTHHKAMHU, IIIa He
TOJIBKO Ha yIUIaTy fAcaka (JaHW); JacTb ee oOMEHHBAIACh Ha
PY#*bs, TKAHU, MeTAUIMYEeCKUe U3JeIUsA, IPOAYKThI IINTAHUA,
TI0CTaBJIsIEMbIE KyIIIIaMI.

B cpegnem TedeHnu OOU y XaHTOB U MaHCU ObLIa IIIMPOKO
pacrpocTpaHeHa JIOBJIS YTOK U I'yceld mnepeBecaMu. JTOT IIpe-
UMYIIIECTBEHHO BECEHHHUI ITpOMBICE]I HauWHAJICA C IIPUJIETOM
ntu. OH 6bUT JOCTATOYHO IPUOBIIBHBIM — KaskJas CeMbs 3a
CE30H JIOBUJIA JI0 IIATUCOT yTOK.

PpI60JIOBCTBO KakK IVIaBHOE 3aHATHE IIpeobJajiajio cpeau
HaCeJICHU, IIPOJKUBABIIIET0 B HU30BbAX OOraThIX PBIOON KPYII-
HbIX pek (O6u, CeBepHoil CoceBrI). B Mae, mociie cxoja jabaa,
IIIMPOKHE IIPOTOKU IIE€PErOPaKUBAIN, B HEOOJBIINX CTABUIN
JIOBYHIKH («<MOP/BD»), B 03€paxX U CTapUIIaX ITPOMBIIILIAIN CETAMMU.
Co cmajioM BOjBI yCTaHABIMBAIU 3alOpbl, B KOTOPBIX JOBUIU
IUIeTEeHBIMU JIOBYIIIKAMUY, CETAMHU WX HEBOJIAMU; B KOHIIE HIOJIA—~
aBrycre 100bIBaIU phIOYy 6pHUrajiaMu U3 Tpex—CeMHU YeI0BeK.

OcHOBOH 06111eCTBa OBLIU CEMbS U IIOCEJIOK («COPT» —y MAHCH,
«OPT» —y XaHTOB). B TpaAMIINOHHON KU3HU B3aUMOOTHOIIIEHU
MY:KYUHBI U $KEHIIIMHBI B CEMbe ObLIN YETKO OIpejiesieHbl. CeMbs
6bLIa MaTpuapXaIbHON: ITaBOU ee CYUTAJICA My KUIHHA, POJCTBO
BEJIOCH I10 MY#KCKOM TUHUU. TpaJUITUY IPEAITNChIBAIN *KEHIIITHE
OIIpe/Ie/IEeHHBIN TOPAJOK ITOBEJAEHHUA: B XAHTBIACKUX CEMBbAX
cobmofasica o6pay «u3beraHus» — MOJIOAAA JKEHIUHA, IPUIA
B JIoM My:ka, ob0s3aHa ObUla 3aKpblBaTb CBOE€ JIMIO ILIATKOM
OT MYK4YMH, POACTBEHHUKOB MY:Ka.

Bosbmias yacTh XaHTOB M MAaHCHU BeJla IMOJIyOCe/ bl o6pa3
HU3HU. Jl0 HeJaBHEro BPEMEHHM CyIlecTBoBaJla yCTOMUYMBasA

cHcTeMa 3eMJIETIOIb30BAHUA C IIOCTOSHHBIM FUIH JITTUTEIbHBIM
3aKpeIUIeHHEeM IIPOMBICIOBBIX YTOAUN 3a CEMbSMU WX TpyIIia-
MM POJCTBEHHBIX ceMel. ITpoMBICIOBBIE YTOAbA BKJIIOYAIN
B ce6A TeppUTOPHUIO, HEOOXOAUMYIO JJIf PbIGOJIOBCTBA U OXOTHI,
a TakKe 3UMHUe U JIeTHHE OJIEeHbU NacTouIna. B npeaenax mpo-
MBICJIOBOH TEPPUTOPUH COBEPIIATNICE PETYIAPHO TOBTOPSIOIIH-
ecsa Murpanuu. [TosToMy Kakas ceMbsd MMeJIa CTaIlOHAPHBIE
JKIUIMINA (3UMHUHI U JIETHUN cpyObl) 1 BpeMEHHBbIE (KapKacHBIE,
garre IIepeHoCHbIE).

TpaaunMOHHAA IIIAaHUPOBKA M YOPAHCTBO KUJIUIIIA COXPAHSA-
I0TCA 10 CHUX IIOP B CEMbAX, NPUAEPKUBAIOIINXCA TPAJUIINOH-
Horo obpasa KM3HU. Hampumep, y XaHTOB GOJBIIYIO YacTb
BHYTPEHHETO ITOMEIIEeHNUA 3aHUMAIOT Haphl; ClIpaBa OT BXOJa
TIOMEIAIOT MOJIKH JUIA IIOCYABI, ClIeBa HAXOAUTCA IIeYb — CTa-
PUHHBIN INIMHOOUTHEBIN ouar «qyBal» (cefiyac — «OypiyHKar), —
Ha KOTOPOHM TOTOBIJIM IIHUILY, €I0 Ke 000rpeBaIM IIOMEIEHMS.
HoBble 4leHbI ceMbH, HOBOPOX/I€HHBIE, IIOMEIAINCh B KOJIbIGE-
JI, KOTOPYIO IOJBEIINBAIM K IOTOJKY Ha KpIOKax. IIpeaMeTsl
JIOMaITHEero o6MxX0Ja M3TOTABIMBAJINCH M3 MECTHBIX MaTepHa-
JIOB: 6epecThl, JlepeBa, phlObel KOKM, 0JIEHBEro MexXa U POBIyTH.

DraBHOM nuinei 661U peiba 1 MsAco. PeiOy enm chIpyio (cBe-
FKYI0 1 MOPOKEHYIO), BADEHYIO, BAJIEHYIO, JKapEHYIO U CYIIIEHYIO.
/13 BHYTPEHHOCTEH BBITAILJIUBAIN PBIOUH JKHUP, KOTOPBIA YIIO-
Tpe6IAIN ¢ AroJaMU, PbIGOM M MyYHBIMHU U3AeauaMU. OCHOB-
HBIM MCTOYHHKOM Msfca OBbIIM KPYIIHbIE IIPOMBICIOBBIE 3BEPU:
JIOCH ¥ UKW 0JIeHb. BopoByI0 1 BOAOILIABAIOIIYIO JUYb €7TU KaK
B CBIPOM, TaK U B BApEHOM BH/ie. [PHOEI B UMy He yIIOTpe6Iany,
X CYATAIN «<HEYHUCTBIMI» (3TO OBLI 0JIEHUH KOpM). MHOr1€e KypH-
JIU, HIOXaJIU U cocalu Tabak.

XaHTBIMCKME 1 MAaHCHUMCKNE MacTePHULb] IININ OJEHKIy U3
pa3IMYHBIX MaTepHasoB: OJEHbEr0 MexXa, NTUYbUX IIKYPOK,
IIyIITHUHBI, OBYMHBI, POBAYTH, CYKHA, KPAIIMBHOT'O WM TEHAHOTO
XO0JICTa, XJIOIMYaTOOyMasKHOU TKaHu. OJeAy U cTapble BEIlU
HHUKOIJIA He BBIOPACBIBAIN: 10 TPAAUINN UX YHOCWUIN B TaUTy
U IIOJBEIINBAJIA K IePEBbIM.

B npocTpaHCcTBe HOCUTENEN TPAAUIIMOHHON KY/IBTYPBI ObLIO
BC€ PABHO3HAYHO U CaKpalbHO: 060N HpeaMeT OGbLI MHOTO-
YHKIIMOHAIEH, OH MMeJ He TOJbKO YTWINTAapHOe 3HadeHUe,
HO U BBITIOTHAJ OIpe/ieJIEHHBIE CUMBOIIYeCcKHe QYyHKIUH. Mup
MY#KCKHUX U KEHCKUX Belllell ObLI BCcerja pasjejieH: HallpuMep,
JTO CHIX TIOP KEHIITMHA HUKOT/IA He IIPUTPOHETCA K MHCTPYMEHTaM
oTHA WIH MYy:Ka, He CAAET B MYIKCKYIO HApTy WIH JIOAKY U T.J.

OfHOBpPEMEHHO Belllb BBICTyNAJIa M KaK :KepTBa 60:xecTBaM:
MIpUpoJHAas cpejia Ha MUKPO- ¥ MaKpOypPOBHE ePCOHUPUITIPO-
Bajach B obpas3ax MHUQMOJIOTMYECKUX CYIIECTB, NOKPOBUTEEH
OPOMBICJIOB U TEPPUTOPUU (CEMBU, pojia, JOKAJIBHBIX T'PYIII).



CoracHO TPaJAWIIMIOHHBIM IIPEACTABIEHUAM BCA 3eMJIA, PEKU U
o3epa ObLTH ITOeIeHbI MEYKAY TyXaMH — X035€BaMU BOILI U Jieca,
KOTOpBIE€ O0ecIIeduBaIN JIOJEH pBIOOM, MACOM, IMYITHUHOU. Mx
MOYUTAIN U KaK IyXOB-IIPEJIKOB: OT HUX 3aBUCEJIU JKU3Hb U 6J1a-
ronoJyyue Jogel. CauTasoch, YTO C MOMEHTA POKIEHUA Yeso-
BEK MOJIyYaul TeJIO OT MaTepH, a AYIIYy — OT BEPXOBHOr'O GOKECTBA
(Hanpumep, y ceBEpPHBIX XaHTOB — oT 6ormHU KasiTack) U TakUM
06pa3oM HaAXOAWJICSA BO BJIACTU CaMbIX Pa3HOOOPA3HBIX CHUIZ.
JIngHbIe 1 ceMelHble AyXU-0XPaHUTEIN COIIPOBOMKIAIN YeJIoBe-
Ka BCIO €TI0 JKU3Hb, UX U300paKEHU (KaK U aMyJIeThI) TIIATEIbHO
obeperajmch, XpaHUINCH B IOMe, UM IIPUHOCUIN KE€PTBHI.

Bepa B cyIiecTBOBaHME MOT'YIIIECTBEHHBIX AyX0B II00Y:KAaIa
HMCKaTb CIIOCOOBI, KaK JOOUTHCA UX pacrioioxkeHus. CBoeoGpas-
HBIM (PEeHOMEHOM KYJIETYPBI XaHTOB M MAHCH JO CHUX IIOp ABJIA-
IOTCA CBATWININA, KYJILTOBBIE MECTA, IJie ITPOBOAATCA OOPSIEL,
IIpPeK/Ie BCETO, IIPOMBICIOBBIE.

Oco6oe MecTo B KYIBType OOCKMX YI'DOB 3aHHUMAET KYJIBT
MeJBe/isl 1 CBSI3aHHbIEe C HUM MeJIBEKbU UT'PUITIA (MJIH MeIBEKIH
MIPa3JHUK), IIPOBOAUBIINECS IIEPUOJUYECKH — I10 CJIydaro J0ObI-
91 MeJIBe/s, IIPUYyPOYeHHbIE K HaYasly 3UMHETO COTHIIECTOSHUSA
WIN KO JHIO BECEHHEr0 PaBHOACHCTBUA. [[IMIINCH OHU B Tede-
HUE HECKOJbKUX JHEH: NATh JHEH, ecau JoObIBAIN MeaBe.s,
4eThIpe — MeJBeANIly. B MeBeKbUX UTPUIIIAX HAIILIN OTPAKEHUA
MIpeACTaBIeHUs O MeIBe/le Kak 0 MU(MUUECKOM IIPEJKe U B TO Ke
BpeMs IIPOSABJIAJIOCH OTHOIIIEHNE K HeEMY KaK K IIPOMBICIIOBOMY
JKMBOTHOMY. B necHONeHUAX, NCHOIHABIINXCA HA UTPUILAX, 13-
Jlarajiicb MU(MBI O ITPOUCXOXAEHNN 60Tr0B U MUpa, 00 bACHAINCH
00pAABI, TPAAULINH, TAKKE PA3bITPhIBAIINCH PA3JIMYHBIE CIIEHBI
U3 KU3HU. B HacTodAllee BpeMsa MeJBEKbU UTPUILA, ITPOXOAA-
1I11€ B OTAAJIEHHBIX palioHaxX OKpyTa I10 CIy4aro J00bIYU MeIBe I
U cobuparoliye BMecTe HCIIOTHUTeNeH IeceH C pPasHBIX MeCT
(B OCHOBHOM — 3TO JIIOJU CTApPIIEro IIOKOJIEHUs), IO-IIPEKHEMY
ABJIAIOTCA OJHUM M3 BaKHBIX COOBITHII COBPEMEHHOM ¥KU3HU
XaHTOB U MAHCHU, 00 bEeIMHAIOIINX Pa3Hble COAIbHbIE TPYIIIbL:
HHTEJUTUTeHIIHIO, YKUTeJIEH HAITMOHAIBHBIX ITOCETKOB, CTOMOMIIT.

B Hauase XXI Beka IOrpa, uaBecTHas 0 HeJaBHETO BpEMEHU
Jlajieko 3a IIpejaesaMu Poccuu B OCHOBHOM CBOMMU IIPUPOAHBIMU
6oraTcTBaMu — HE(PTHIO U ra30M, CTAHOBUTCS CHMBOJIOM CO3UA-
TeJIbHOTO B3aMMOJENCTBUA COBPEMEHHOM KU3HU HeDTIHUKOB
U Ta30BUKOB C OJHOW CTOPOHBI W HOCHUTEJIEN TPaJTUIIMIOHHON
KYJIBTYPBI ¢ Apyroii. BonbInas 3aciayra MpUHAIEKUT B 9TOM Ha-
MOHAJIBHON HHTEJUIMTeHIIMM XaHTOB M MaHCH. VIMEHHO oHa
¢ koHIa 1980-x rofoB cTajga aKTUBHO BJIUATb Ha CJIOKEHUE
HOBBIX OOIIECTBEHHBIX M ITOJIMTUYECKHUX CHJI B PETHOHE U BO
MHOT'OM CIIOCOOCTBOB&JIA KaK BOCCTAHOBJIEHHUIO CBf3€H MEMKIY
KOPEHHBIMU 9THOCAMU, TaK U CO3JAHUIO HOBBIX OOIIIECTBEHHBIX
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U TOCYJApCTBEHHBIX MHCTUTYTOB: Hay4Ho-uccienoBaTeIbCKOro
MHCTUTYTa BO3POKAEHUA 0OCKO-YTOPCKUX HAPOJOB B I. XaHTHI-
MaHcuiicke, My3eeB B Pa3/JUYHBIX HAIIMOHAJIbHBIX ITOCEIKaX.
Mysen OKpyra cTaJli He TOJIbKO LIEHTPAaMU 110 COXPaHEHUIO U I10-
MyJIIpPU3alMU KyJIBTyPbl, HO U IIEHHBbIM MCTOYHMKOM Ilepejadu
KyJBTYpPHOU MH(pOpMAaIH, Ha UX 6a3e IpOBOAATCA IIPa3HUKH,
BBICTABKU, ApMapKU. [1d feTed opraHusyroTcd JeTHUE «DTHO-
KyJIBTYPHBIE CTOMOHWIQ», IJ€ OHU IIOIydaloT IIpaKTHYecKUe
HaBBIKM U 3HAHUA KaK OT HOCUTEJIeH KyJIbTyPhI (MacTepUI], OXOT-
HHUKOB U T.JI.), TaK U OT CIEeI[UaINCTOB-3THOrpadoB®.

IIporcXoguT IIOCTENIEHHAsd HHTerpanysa TPpagyullMOHHbBIX
oTpacjieli B CUCTEMY HOBBIX 9KOHOMUYECKUX OTHomeHuu. Co-
3/laBaeMble HallMOHAJIbHbIE OOLIWHBI (HAIpPUMeEp, PaxXThIHbsA
B riocesike CeBepHad CocbBa) BO3POMXKIAIOT TPAAULINYA APTEIbHO-
ro peI6OI0OBCTBA, NOAJAEPKUBAIOT KyCTapHbIE IIPOMBICIIBIL. HacThb
npeacTaBUTENEN KOPEHHBIX HApPOAOB, TaKUX, KaK XaHTBIACKAsA
ceMbs TapiWHBIX WIX MaHcHiicKad ceMbd CaMOUHAAIOBBIX,
BBIOMpaET :KU3Hb HAa CTOUOUIIE, TPOAOIAKAA TPAJAUIIAY IIPEKOB.
CraHeT 11 IpUMEp 5THUX CEMEM rapaHTOM COXPaHEHUs TPaju-
IIMOHHOM KYJBTYPBI I OyAylIUX MHOKOJEHUU OOCKUX YTPOB —
HOKaykeT BpeMsa. Ho TOT MOIIIHBIM NMITy/IbC, KOTOPBIN 3aJI03KeH
IpeAbLAYIIMMU TOKOJIEHUSAMU, BO MHOI'OM OIIpEJEIAET KU3He-
CTOUKOCTB KyJIBTYyphI HapooB IOrpel 1 ele pas moaATBep#AaeT
HeIpexo/Alre IEHHOCTH UCTOKOB U TPAJUIIUN, CO3Af0IIUX TO
KYJIBTYPHOE U IIPUPOJHOE IIPOCTPAHCTBO, IJI€ OCBOEHME U CO3U-
JlaH1e€ TAPDMOHUYHO IIPOABJISIIOTCA B CBOUX JAEHCTBUSAX.

K.1O. ConoBbeBa

! CocTaB aKCcHEIUIMU: 3aBeAyolias oTaenoM ¢pororpaduu POM
K.IO. ConoBbeBa (PyKOBOAUTENb SKCIIEUIINH), poTorpadnl

A.B. Kunus (3uMHUi nepuoy), [. 3uibbepMaH (JI€THUM HepUo).
IKCHEIUIHIO YATI0Ch OCYIIECTBUTH 61aroiapsa (pHaHCOBOM
nopaep:kke C.C. Capaaposa.

2 Mudosorusa xautos / Kynemaun B.M., Jlykuna H.B., Moaganos T.A./
Hayun. pen. B.B. Hanonbckux. — Tomck: M3a-Bo Tomckoro
yHusepcurera, 2000.

3 CMm. noxpo6Hee: KapameroBa U.A., Conosbena K.10. Kynbrypa xaHToB
B IIOCTCOBETCKUI IIEPUOJ: TEHJIEHIINU PA3BUTHUA U 0COOEHHOCTHU
aganTanuu // Myael, Tpaguliuu, 3THUYHOCTb. MaTepuassbl
MEYHAPOJHON HayYHOH KOH(pEePEeHIINY, IIoCBAIeHHON 100-1eTHio
Poccutickoro aTHorpadudeckoro my3sed. — CI16.; Kummmnes, 2002. -
C.215-219.
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TWO YUGRAS:

T HE

Yugra was the name given by the eleventh-century Russian
pioneering explorers to the peoples that lived in the North Urals
and in the lower reaches of the River Ob, as well as to the territory
they inhabited. The Russian chronicles of the period mention
enterprising merchants from the land of Novgorod, who reached
the territory to levy a tax in the form of pelts of sables, ermines,
blue foxes and squirrels, demand for which had already soared
in Russia, let alone Europe. Later on (approximately from
the 16th century) the peoples of Yugra became better known as
“Ostiaks” or “Voguls”. In the 19th century, when it became cus-
tomary to speak of the Ugric languages and peoples, the term
Ob Ugric was coined in order to distinguish the Ostiaks and
Mansi from the Hungarians, with whom they have the closest
linguistic affinity. After the revolution of 1917, in the ‘30s, the
Ob Ugric peoples (Ostyaks and Voguls) adopted their own names
for themselves: the Khanty and the Mansi (which translate as
“man”/ “human”).

“Two Yugras” metaphorically denotes both the territory and
its population. The title implies also the past and present of
the Ob Khanty and Mansi peoples, their hard struggle to protect
their right for the traditional use of environment and for their
original culture (today they number approximately 30 thousand
or about only 2% of the total population of the Khanty-Mansi
Autonomous Area).

The first and most comprehensive collections on the culture
of the Khanty and Mansi were gathered for the Ethnography
Department (now the Russian Museum of Ethnography) by its
correspondent Sergei I. Rudenko, student of St. Petersburg Uni-
versity, in the course of his expedition to the North Tobol in 1909
to 1910. Especially valuable are his photographs: he is known to
have used over 50 dozen photographic glass plates, which he
developed on the spot, having taken over 600 pictures. It is amaz-
ing that the majority of this very fragile material was safely
brought to Petersburg, although Rudenko covered hundreds of
kilometers in small boats or dog sledges. His travels are described
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in a lucid, lively manner in his field journal, some excerpts from
which are cited in the book as comments for the snapshots.

A hundred years later participants in two other exhibitions
that took place in February-March and August-September 2012,
partly repeated Sergei I. Rudenko’s route!. They succeeded in
visiting several camps and settlements of the Northern Khants
on the River Kazym and of the Northern Mansi on the River Sosva
from Berezovo to the Urals foothills (the length of the route was
about fifteen hundred kilometers). As in the early 20th century,
the Khanty and Mansi who want to keep their traditional occupa-
tions still live in localities that are difficult of access and far away
from major transport routes and populated areas, where you can
only get by snowmobile in winter or by boat or on foot across
marchlands in summer.

Since time out of mind the Khanty and Mansi have been
exploring and making habitable for themselves the immense
expanses of the foothills of the Urals, the tundra and taiga of
West Siberia, the basins of the Ob and the Irtysh and their nu-
merous tributaries. In the 19th to the early 20th century it was
the hugeness of the area they populated that was responsible for
the formation of their ethnic groups, which are usually classified
by linguistic criteria. The Khanty fall into the north (Kazym)
group, the east Khanty (those populating the Rivers Yugan, Pim,
Tromagan, Agan, Vakh and Vasiugan) and the south (Irtysh)
group. For the Mansi, four groups are distinguished, all living in
the basin of the Ob and its tributaries: the northern one on the
Ob, Severnaya Sosva, Liapin and Vogulka, the eastern group on
the Konda, the western one on the Pelym and Lozva and the
southern on the Tavda.

The life of hunters, fishers and reindeer herders was adapted
asmuch as possible to the severe northern conditions. Conscious
of being part of nature, they had always controlled their relations
with it by sensibly using its resources and by restraining
consumption. Depending on the locality, the leading role in the
economy was played either by hunting or by fishing. Their taiga-
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type herding was based on small herds as the animals were
chiefly used for transportation. Horse and cattle breeding occu-
pied a special place in the Mansi economy.

Hunting, practiced predominantly by the communities living
in the upper reaches of the rivers, was both for fur and game.
The hunting season usually began in September with musquash
and forest game shooting. Each family had a forest hut on nearby
grounds (20 to 30 km away from the settlement) and on faraway
grounds (for January to March). Foxes were first chased over
shallow snow; later in winter they set snares for them and shot
them. Elks were hunted for in September-October, and later in
March, on a thin crust of ice over the snow. Elk hunting was done
collectively. Pelts that the hunters obtained were used not only
to pay the tribute; some of them were exchanged for shotguns,
textiles, ironware and foodstuffs brought by merchants.

Catching ducks and geese with nets was widely practiced by
the Khanty and Mansi that lived in the middle reaches of the
River Ob. It was a predominantly springtime occupation that
began as soon as the ducks returned. It was fairly profitable,
for one family could catch up to five hundred ducks per season.

Fishing as the economy mainstay was predominant where
people lived in the lower reaches of large rivers rich in fish (such
as the Ob or the Severnaya Sosva). In May, after ice cleared, small
streams were partitioned and in small ones morda woven snares
were placed, whereas in lakes and former river beds fishing was
done with nets. As the water receded, they would install fences
and catch fish with woven basket-like snares, nets or dragnets;
in late July and August fishers worked in groups of three to seven.

The basis of society was the family and settlement (called
“sort” by the Mansi and “gort” by the Khanty). The relations of the
man and woman in the family were clearly defined. The family
was patriarchal — with agnate kinship and headed by the hus-
band. Tradition prescribed women a definite pattern of behavior
with a custom of avoidance: a young woman joining her hus-
band’s family was supposed to hide her face with a kerchief
from her husband’s male relatives.

The majority of the Khanty and Mansi led a semi-settled life.
Until recently they had a stable system of land use, whereby their
own livelihood grounds were assigned for permanent or long-
term use to families or groups of related families. The grounds
included territories needed for fishing and hunting, as well as
winter and summer pastures for their reindeer. Regularly recur-
ring migration took place within the livelihood grounds. For this
reason each family had stationary homes (a winter log-house
and a summer log-cabin) and temporary ones (frame houses,
portable ones for the most part).

Families that still adhere to the traditional way of life have
preserved the customary layout and decoration of the interior.
For example, in the Khanty homes most of the space inside was
occupied by plank beds; to the right of the entrance there were
shelves for kitchenware and on the left stood the stove — an old
pisé hearth called “chuval” (nowadays replaced by a “burzhuika”
cast iron stove), which was used for cooking and heating the
home. New members of the family, newborn infants were put into
cradles suspended from hooks in the ceiling. Household utensils
were made of local materials, such as beresta birch bark, wood,
fish skin, reindeer fur and suede.

The staple food was fish and meat. Fish was eaten raw (fresh
or frozen), boiled, dry-cured, fried or dry. From the offal, fish oil
was rendered, to be used with berries, fish and baked products.
Meat came chiefly from larger game like elk and reindeer. Forest
game and water fowl were eaten either raw or boiled. Mushrooms
were regarded as inedible as they were thought to be “unclean”
(they were reindeer’s food). Many of the Yugra people were in the
habit of smoking, sniffing or sucking tobacco.

The Khanty and Mansi female garment makers made clothes
of various materials, such as deer fur, fowl pelts, fur, ship skin,
reindeer skin suede, worsted, nettle or flaxen sackcloth and
cotton cloth. Old clothes and things were never thrown away: it
was traditional to take them into the taiga and hang them from
the trees.

In the world of the followers of traditional culture everything
was of equal value and sacral: every object was multi-functional,
performing certain symbolic functions in addition to its utilitari-
an purpose. The sectors of men’s and women’s belongings are
always separated: even these days, for example, a woman will
never touch the tools of her father or her husband and will never
take a seat in a sledge or boat designed for men and so on.

An object simultaneously acted also as a sacrifice to deities:
the natural environment at the micro- and macro-levels found
embodiment in images of mythological creatures who patronized
different trades and activities and particular territories (of the
family, tribe, local groupings). In accordance with the traditional
beliefs, all the land, rivers and lakes were divided between
spirits — who owned the water and forest and who provided
humans with fish, game and fur. They were treated with venera-
tion, as were the spirits of ancestors, for the life and wellbeing of
humans depended on them. It was believed that since birth the
child received flesh and body from his mother and his soul from
the supreme deity (from goddess Kaltas, according to the beliefs
of the northern group of the Khanty) and was therefore under
the authority of most diverse forces?. The personal and family



patrons of the human were believed to accompany the human
throughout their life; therefore their images (and mascots) were
carefully preserved, kept at home, with regular offerings to them.

The belief in the might of the spirits impelled people to look
for ways of befriending them. A peculiar phenomenon in the cul-
ture of the Khanty and Mansi is their characteristic sanctuary,
where traditional rituals have been held to this day. Among the
cult rituals conducted at such places those devoted to fishing
and hunting are predominant. The cult of the bear plays a special
role in the culture of the Ob Ugric peoples and the bear games
(or bear festival) connected with it have been held periodically
or on the occasion of a bear trophy or timed to the beginning of
the winter solstice or the spring equinox. The festivities lasted
for several days: for five days if a male bear was in the bag and for
four days if a female beast was. The bear festivities reflect both
beliefs in the bear as a mythical ancestor and admiration for it as
a big hunting trophy. The songs that were customarily sung in
the festivities contained local myths on the genesis of the world
and deities, as well as explanations of various traditions and
rites; additionally, skits from everyday life were performed. Nowa-
days, the bear games held in the faraway parts of the National
Area to celebrate a bear trophy are still an important feature of
the life of today’s Khanty and Mansi as they attract singers
(mostly representatives of the senior generation) from different
places, uniting as they do different social groups: the intelligen-
tsia, inhabitants of ethnic settlements and herders from pastur-
ing camps.

At the beginning of the 21st century, Yugra, which until re-
cently was known far and wide abroad primarily for its natural
resources — oil and natural gas, — is becoming a symbol of con-
structive cooperation between the oil and gas industry people on
the one hand and the bearers of the traditional indigenous cul-
ture on the other. Credit for that is due to a great extent to the
national intelligentsia of the Khanty and Mansi. It was the intel-
ligentsia that since the late 1980s had actively influenced the
formation of new public and political forces in the region and was
in many respects instrumental both in the process of restoring
links between the two indigenous ethnoses and in the creation of
these new public and state institutions: the Research Institute
for the Renaissance of the Ob Ugric Peoples in Khanty-Mansiisk
and several museums in different indigenous settlements.
The museums in the National Area became not only centers for
the preservation and popularization of culture, but also impor-
tant information sources for storage and dissemination of cul-
tural information: on their bases various festivals, exhibitions
and fairs are organized. For children they run summer “Ethno-
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cultural Camps”, where the youngsters learn practical skills
and traditional knowledge both from bearers of the indigenous
culture (garment makers, hunters, etc.) and from expert ethno-
graphers?.

Today a gradual integration is under way of the traditional
trades and industries into the system of new economic relations.
The national communities being created (e.g. “Rakhtynya” in the
settlement of Severnaya Sosva) are reviving the traditions of artel
fishing and support indigenous crafts. Some representatives of
the indigenous peoples, such as the Khanty Tarlin family or the
Mansi Sambindalov family, opt for living in stoibishche camps,
in continuation of their ancestral tradition. Whether the exam-
ples of these families can safeguard the preservation of the indig-
enous Ob Ugric tradition for future generations is for Time to
show. But the powerful impetus provided by the past generations
is responsible for the vitality of the Ob Ugric peoples’ culture and
reaffirms once again the imperishable values of sources and tra-
ditions that create a cultural and natural landscape in which
development and creation are harmoniously manifest.

K.Yu. Solovyeva

! Expedition members: K.Yu. Solovyeva (Leader), Head, Photography
Department, Russian Museum of Ethnography; Photographers

A.V. Zhilin (winter period) and D. Zilberman (summer period).

The expedition became possible owing to financial support by

S.S. Sardarov.

2 Mythology of the Khanty /V.M. Kulemzin, N.V. Lukina,
T.A. Moldanov/ Sc. editor V.V. Napolskikh. Tomsk University
Publishers, Tomsk, 2000.

8 For more details see: I.A. Karapetova, K.Yu. Solovyeva. The Khanty
Culture in the Post-Soviet Period: Development Trends and
Peculiarities of Adaptation//Museum, Traditions and Ethnicity.
Materials of International Conference Devoted to the 100th
Anniversary of the Russian Ethnography Museum in SPb. Kishiney,
2002, pp. 215-219.



[...] KpputaTas Kanm oTnpaBmiack K cBoeMy OTLy, [...| Hym-Topymy, v roBOopHUT:

— 3eMJIo ThI YKpenwI. Teniepb Hy:KHO c/iejIaTh YeJIOBEKa.

HyT-TopyM roioBy IOAHSAT, HA JOYb IIOCMOTPE:

— fl yesroBEKa ceNIaro U Ha 3€MIJIIO CIIYIIY, a BBl €70 TaM O:KHBUTE.

[...] [Tocne aToro Hym-TopyMm no3sait Tortayl-oMKy, IpuKasajl eMy cejaTh YeJOBeKA.

Tonas-oiika BBIpYOGMI U3 IUCTBEHHUIIBI CEMb UeJIOBeUYeCKUX (PUTYp. 3a 3TO BpeMsA Xy/Ib-OThIP BbUICHI U3 ITIMHBI
CEMBb Y€JIOBEYECKUX (PUTYP.

[...]- Hym-TopyM roBopuT:

— DIMHAHBIX JIIOAEH OTHEeCU K Hamlel cecTtpe Kanracek-skBe. [OTen| Ay Aj1da HUX oTAal €. [TycTb OHA X O:KUBUT.

Torasi-oiiKa [| IpuIes1, FoBOPUT €H:

— CecTpa, 3TUX JIIOJIE CMOKEIIIb O KUBUTH?

— O:xuBIIIO, — 0OTBe4aeT HanTack-aKBa, — TOJIBKO ThI OTCIO[A YXOIH.

Tonasn-oiika ymiesn. C Tex IIop, Korjga AeTH Ha CBET MOABIAIOTCA, My KIWHAM IIPU 3TOM ObITH HEJIb34.

DInHAHBIE JTIOAU CTAIU KUBBIMHU. TOJIBKO BEK UX HEAOJIOT [...]. B Boay ynazeT 4ejloBEK — TOHET, :KApPKO CTAHET —
13 HETO II0T BBICTYIIAET.

Korza mronm Ha 3emuie nogBuwinch, Kpeinarasa Kamu [...| ckazana [Hym-Topymy] Tak:

—[...] Teneps ckasku, yeM oHU OyAy T KOPMUTHCH, Y€EM IIPUKPOIOT OT X0JIO/IAa CBOU Teaa?

[Hym-Topym| Tak OTBETHII:

—[...] Jletn o6paTHO Ha 3eMJIro. B Talire, B 1ecHOI yallie 6yAeT MHOT'O COXaToro 3Beps; Ha 600Ta, B TYHAPY [ IIyILy
osneHel. TaM oHU OyyT ¥KUTh, MUY g ce0s UCKATh, U JIFOAU IIyCTh XOAAT Ty HA IIPOMBICEJL.

W3 kH.: Mudml, npejanus, CKa3ky XaHTOB U MaHcHu. M., 1990. C. 298, 299.
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CTazo o1eHed OK0JIO YyMOB 3uMou. XaHTeI. 1909-1910
A herd of reindeer next to chum tents in winter. Khanty. 1909-1910

Kppuiaraa Kaam — MuduyecKUd IEepCOHAMK, NEPEJAIONINI IPUKA3bl BEPXOBHOIO OOKecTBa. ‘% . i
Tortasr-oika U Xynb-OThIP — 6paThs, KOTOPHIE IIOCTIE CO3JAaHMA JIIOJEU U3 JepeBa U IIMHBI [IOMe- ' % LA I'fi '
HAJIUCh UMU. DIMHAHBIE N300paskeHNs, OAyIlIeBIeHHbIe BEPXOBHBIM GoskecTBoM HymMm-Topymom u ! \\E"r B
JIyXOM, JapyIoIuM JeTel 1 opeAe oM CPOK KIU3HM JeloBeKa HanTack-aKBoli, IpeBpaTUINCh
B TIOfieli, 6oJiee JONTOBEYHBIE IePEBAHHbBIE — B MEHKBOB, JIECHBIX JIyXOB.

W3 kH.: MudEel, npejanusd, CKa3Ky XaHToB 1 MaHcu. M., 1990. C. 538, 552-555.



[...] Winged Kalm came to her father, [...] Num-Torum, and said,

'You have strengthened the earth. Now man should be made.’

Nut-Torum raised his eyes and looked at his daughter.

'I will make a man and send him down to the earth for you to bring him to life."'

[-..] After that Num-Torum called Topal-oika and ordered him to make a man.
Topal-oika chiseled seven human figures out of larchwood. Meanwhile Khul'-Otyr moulded seven human figures

out of clay.
[-..]- Num-Torum said,
'"Take these clay figures to our sister Kaltas'-Ekva. [Father] has given her the souls for them. Let her bring them to life.
Topal-oika [...] came to her and said,
'Sister, can you bring these people to life?’
'l can,' said Kaltas'-Ekva, 'but you are to leave here.'

Topal-oika left. Ever since, men have not been permitted to stay around children being born.

Clay figures became alive. Only their lifespan was short [...]. Should they fall into the water, they would drown;
should it become hot, they would drip with sweat.

When these human beings appeared on the earth, Winged Kalm [...] said thus [to Num-Torum],

'Now tell me, what are they going to feed on, what are they going to cover their bodies with against the cold?'

[Num-Torum| answered thus,
'[...] Fly back to the earth. In the taiga, in the wildwood, there will be a lot of animals with branching antlers;

I will release reindeer into the swampland, into the tundra. They shall roam there, and forage for food, and people
shall go hunting there.

(See: The Khanty and Mansi Myths, Legends and Folktales.
Moscow, Nauka, 1990. Pp. 298, 299).

Winged Kalm is a mythical character, messenger of the supreme god. Topal-oika and Khul'-Otyr are
' brothers who made human figures out of wood and out of clay and then exchanged them. The clay
figures, brought to life by Num-Torum, the supreme god, and Kaltas'-Ekva, the spirit that sends
children and determines lifespans, turned into human beings; the more lasting wooden figures turned

¥ into menkuvs, the sylvan spirits.

(See: The Khanty and Mansi Myths, Legends and Folktales. Moscow, Nauka, 1990. Pp. 298, 299, 533, 552-555).
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ITo Mepe MpOABUIKEHN HA CEBeP, CHadyasla BHU3 110 MpTeiry, 3aTem 1o O6u,
JIHU CTAQHOBATCS BCE JUIMHHEE U BOJHBIE IIPOCTOPHI Bee 60j1€€ HIMPATCA.
MecTamu BEIIHAA BOJa 3aTOIMIa HU3MEHHBIE Oepera U Jieca; Ha TOPU30HTe
BU/IHBI TOJIBKO Y3KHe€ IIOJIOCKU CYIIN U PACTUTEIbHOCTH. YeM Guske

k BepesoBy, TeM Tpy/iHee OPUEHTUPOBAThCA BO BpeMeHU. HakoHel HOYb
II0YTH coBceM Hcue3aeT. COIHIle CKpbIBA€TCA BCETO HA [iBa Yaca, IpuieM

U B 9TO BpEMsA HACTOJIBKO CBETIIO, UTO 6€3 TPpyAa MO¥KHO YUTATh U IIUCATh
Jlaske B IIOMEILEHUU.

ITocue sxapKoro JHA HACTyHaeT TeIUIbIA Beuep. [TbIpcuM U ero y3xue
pasBETBJIEHUSA, IOPOCIIME IBETYIIIUMU UBHAKAMU U YEPEMYXOU, €/JBa MOKHO
6BL710 y3HATH ITOCJIe IIEPBOM MOe! Moe3/IKU — TaK BCe U3MEHMIIOCH 3a JIBE
HeJeau. PacrycTuiiack 1ucTBa, BeIpocia IrycTas U BbICOKAs Tpasa,

Bce OBbLIO B IIBETY. Bedep O6bLI TaK TEILI, YTO HE BEPUJIOCH, Oy TO HAXOAUIIbCA
Ha cypoBoli O6u. Bo3ayx 61aroyxail, ey IeBYre OTULIBL, 10 BpEMEHaM,
IIOTPEBOKEHHBIE BCIUIECKOM BECJIAa, B3JI€TaIN IIaPOYKHU YTOK N

C ToroTaHUeM — ITaphl Tycelt. 3axo/isAllee COMHIIE 03aPAI0 HeG0CKIOH APKUMU
KpacKaMU — OT IIyPIIyPHOTO JI0 KPOBSIHO-#K€JITOT0 1 30JI0TUCTOIO IIBETOB.
BrnieyaTiieHHe OT €3/1bl Ha OJIEHAX UCKJIIOUUTEIBHO XOPOIllee, 0OCOOEHHO

IIpU JIyHHOM cBeTe 1 Oypase [...] BeTep HeceT Haj, 3eMJIEIO MEJIKYIO CHEXKHYIO
MIBLIb, APKO OCBEIIIEeHHYIO ITI0JIHOM JIyHOI0. B aToM dochopuyueckom cBeTe
XOPOIIO BUJHBI OJIEHU, HAPTHI K€ C BEIIlaMHU, KOTOpasl e[leT Iepej, HaMHU,

He BUJHO.

Pynenko C.1. Yrpel u HeHIpl HusxHero Iprno6bs. Ilyresble 3ameTkn. 1909-1910 rr. ApXuB oTaena
Cubupu u [lansHero BocToka, Poccutickuit aTHorpadudeckniit Myseii, CaHkT-ITeTepOypr

As one travels further northwards, first down the Irtysh and then down

the Ob, days are getting longer and the water expanses vaster. Here and there
seasonal streams have flooded the holms and forests; nothing but narrow
strips of dry land covered with vegetation can be seen on the horizon.

The closer to Beryozovo, the harder it is to figure the time. At last, nights are
almost gone altogether. It is for a mere two hours that the sun remains down
behind the skyline; even so, it is so light then that one can easily read and
write even indoors.

After a hot day, a warm evening sets in. The Pyrsim and its narrow
bifurcations, overgrown with ivies and bird cherries in blossom, have become
almost unrecognizable since my first trip because everything has changed
so much over the fortnight. Lush foliage appeared, the grass has grown tall
and dense. The evening was so warm that that it seemed unbelievable that
you were on the bank of the severe Ob. The air was filled with fragrance,
songbirds were singing, at times up into the air went couples of ducks
disturbed by a splash of the oar, or pairs of geese took wing with a gaggle.
The setting sum was illumining the sky with bright colours — from purple

to red-yellow and golden.

Riding in a reindeer-drawn sledge is exceedingly enjoyable, especially in
moonlight and snowstorm. [...] The wind is raising minute snow dust, which
is brightly illuminated by the full moon. In this phosphorescent light, the
reindeer can be seen very clearly, but the sledge with belongings, which rides
in front of us, is barely visible.

Rudenko S.I. Ugric and Nenets Peoples of the Lower Ob Region. Travel Notes. 1909-1910
(Russian Ethnographic Museum, Archives of the Dept. of Siberia and the Far East)

JleTHue OPTHI (MocesieHue) HA 6epery pekn CocbBbl. MaHcHu. 1909-1910
Summer yurta tents (settlement) on the bank of the River Sosva. Mansi. 1909-1910
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Pexa O6bs. HopoMmsl (Belrasia) 11 npocymku ceteit. 1909-1910
River Ob. Noromracks for the drying of nets. 1909-1910

37ech A BIIEPBbIE TO3HAKOMUJICS C BOTYJIBCKOM It is here that I first sailed in a Vogul log boat,
JIOIOYKOM-0/THOJIEPEBKOM, Ype3BbIYAaTHO YAO0OHOM! which is exceptionally convenient and easy

U JIETKOU 715 1i1aBaHus. C 0lHUM BECJIOM to steer. Using one oar, I easily covered several
1 JIETKO IIPOILIBLI HECKOJIBKO KHMJIOMETPOB, 10 kilometers to reach the nearest ducking nets

O6IKaNIINX IepeBecoB Ha OCTPOBKE U 06paTHO. on a small islet and return.




Ha nmoarax. Xantel. 1909-1910
In boats. Khanty. 1909-1910

[TogpocTOK OKOJIO KpbITOM Oepe30Boii Kopol joaku. Mancu. 1909-1910
A teenager by the side of a boat covered with birch bark. Mansi. 1909-1910




Cembsa Kyabmbl Tubmum. Xantel. 1927
Family of Kuzma Tibichi. Khanty. 1927
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Ha pexke CocpBa. 1909 OcTaHOBKa OJIEHEBOJOB B IIyTU. XaHTHI. 1909-1910
On the River Sosva. 1909 Reindeer herders’ halt en route. Khanty. 1909-1910







MexoBble OJIeKAbI, YKpallleHHbIE Y30PUaToni
WHKpYyCTalMeN, CIUIONIb NOKPhITAA OpHAMEHTOM
MHOTOYHCIeHHAA GepecTaHas y3opyaras IIocya,
JKEeHCKas 00yBb, pacmuTas 6ucepoM, TOBOPHUIN

0 XyZ0K€CTBEHHOM BKyCe 9TOro Hapoja. bpocaroTcsa
B V1a3a 06OMOTaHHBIE KPACHBIM ITI€ PCTSAHBIM
IITHYPOM KOChI My3KYHWH C IIyYKOM BOJIOC Ha KOHIIE.
JIF06OTIBITHO, YTO C CAMOTO yTpa JI0 CyMepeK

BCe HacCeJIEHUE, 3a UCKII0OYEHNEM, KaKEeTCH,

TOJILKO I'PYIHBIX JIeTel, Ha paboTe — BCe 3aHATEHL.
MyKYUHBI IIPOMBIIUIAIOT IIYIITHOTO 3BepPs,
JKEHIIIUHBI OCMaTPUBAIOT PHIGHBIE 3aITOPhI

¥ HACTOPOMKEHHbIE Ha ITHUIL CJIOMIIbI, BO3AT HA
cobakax JpoBa U CEHO; BIIOJTHE CAMOCTOATEIbHO
€3/1AT Ha co0aKax U IeTH, IIOMOras CBOMM MaTepsIM.
[...] Manpuuk B ofMHHAAIATh-ABEHAAATh JIET

ysKe GOJIBIIION YEJIOBEK, BJIA/IEET PYyHbEM

¥ TIPOMBIIILISET.

Fur clothes embellished with patterned inlay,
various birch-bark utensils all covered with
ornamentation, and women's footwear embroidered
with beads attest to the highly developed artistic
tastes of this tribe. What catches the eye is the
men's plaited hair taped with red woolen braid and
ending in a tuft.

Curiously, from early morning till dusk, all the
population, except perhaps for babes and
sucklings, is working. Men are hunting for fur,
while women are inspecting the fish locks and
slopets snares targeted at bird game, carry firewood
or hay on dog sledges; kids also drive dog sledges all
by themselves, helping their mothers. [...] A boy

of eleven or twelve is already a big guy who knows
how to use a gun and hunt.

Jletn Ha 3uMHeM cTombulie. Mancu. 1909-1910
Children in a winter camp. Mansi. 1909-1910



3amMy:kHAA :KeHInuHa. Mancu. 1908 Mys4unHa y Bxoza B yyM. XaHThI. 1909-1910
A married woman. Mansi. 1908 A man by the entrance to a chum tent. 1909-1910

AxoB Baxtuapos. Mancu. 1908 3aMmy:xHAA :KeHInuHa. Mascu. 1908
Yakov Bakhtiarov. Mansi. 1908 A married woman. Mansi. 1908




Henmmunua ¢ netbMu y 6epectaHoro uyma. Mancu. 1909
A woman with children beside a chum tent. Mansi. 1909
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n3 JIom6GOBOK-TIAYIA.
Masncwu. 1909-1910

A man from

Lombovozh-paul. Mansi.

1909-1910
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Moustozoit MmysumnHa ¢ pekn Kaspim. 1909-1910
A young man from the River Kazym. 1909-1910

TpagunoHHas MyKCKas IIPUYECKa: BOJIOCHI,
3armieTeHHbIe B ABe Kochkl. MaHcu. 1908

Traditional male hairstyle with two plaits.
Mansi. 1908



OXOTHUK

C py3¥beM

¥ TPOBU3UEN.
XaHThI.
1909-1910

A hunter with

a gun and
provisions. Khanty.
1909-1910




Croco6
IIepeHOCKU
IPYAHBIX JeTEeH.
Mancu. 1908

A manner of
carrying a baby.
Mansi. 1908




3uMHUE U30bI 3[1€Ch JOBOJIBHO IIPOCTOPHBIE, UMEIOT KBaJPATHYIO
¢dopmy 6 X 6 M. Y CTEHBI IIPOTUB BXOJHOU IBEPHU GOJIBIIIOE
IIPOCTPAHCTBO 3aHUMAIOT HU3KME HaPHhI, pa3/ieleHHbIe
IeperopoJKaMM Ha TPH OTIe/IeHUs. B yIIy ciieBa oT ABEpU KaMUH,
HaIpaBo — IIOMeIIeHUe g TeJIAT U poj lKadyuka. [ToTonka HeT, {
KpBIIIA AByXCKaTHasA. JIeTHHe JKUIUIA CTOJIb e IIPOCTOPHHI, '
KaK U 3UMHHeE. B oTidie oT 3SMMHUX B HUX HET KaMUHA,

HO B IIeHTPAJIbHOI YacTH yCTPOEH oyar, Ha KOTOPOM pa3BOJUTCA
OTOHB JIJ1f1 IPUTOTOBJIEHUA ITUIIA 1 060TPeBAHUSA HKIIbA.

J1a BeIXOAA AbIMa B IIEHTPAJIBHON YaCTU KPBIIIIN OCTABJIEHO
IPSMOYT0JIBHOE OTBEPCTHUE, KOTOPOE HUKOIIA HE 3aKPbIBAETCH.
M36y1mKY 3ech YMCTEHbKUE U Teluble. O6palnaioT Ha cebsa
BHHMaHUe YAUBUTEIBHO MaJeHbKNE JBePHU, BXOAA B KOTOPhIE
MIPUXOJUTCA CHIIBHO crubaThes. BelcoTa ux He 6ojiee MeTpa.

ITpu Tex Mopo3ax, Kakue GbIBAIOT 3/IeCh, TAaKHe MaJeHbKNEe JBEePIIbI
BIIOJIHE pallMOHAJIbHBIL. C KaKABIM JHEM 5 Bce 6osiee yoeraancs

B I1€JIeCOO0PA3HOCTH JEAAHBIX OKOH. OHU BIIOJIHE 3alIUIIAIOT

OT X0JIOZ]a U JAIOT MHOT'O CBEeTa, HUCKOJIBKO HE MEHBIIIe CTEKJIAHHBIX
OKOH. BMecTo aM6ap4YMKOB Ha cBaAX JJIA XPaHEHHUA IIPOAYKTOB
TIOBCIOJly PACIPOCTPAHEHBI CHEKHbIE N30YIITKH (IIIY/Ib XOT).

[ XxpaHeHUd py:KeH, JIyKOB, CTPeJI ¥ IIPOYUX OXOTHUYbUX
IIPUHA/UIEKHOCTEHN 3/1eCh CTPOAT I0o/J1e N30yIIIeK CBOeoOpa3HbIe
mIajanIuky (ro xot).

Winter izbas here are quite spacious, square in shape and
measuring six by six metres. Low sleeping platforms attached

to the wall opposite the entrance and partitioned into three
sections take up considerable space. The fireplace is in the corner
to the left of the doorway; to the right is the calf pen and a structure
resembling a cabinet. There is no ceiling; the roof is gabled.
Summer dwellings are just as spacious as winter ones. Unlike
winter dwellings, though, they have no fireplaces, but there

is a hearth in the middle where fire is lighted for cooking and
warming. The rectangular opening for the issue of smoke in

the central part of the roof is always left open. The winter lodgings
had heaps of refuse near then, whereas summer lodgings looked
very tidy. Towards evening all the inhabitants of the paul settlement
were gone: women had headed for the nearest islet grown with

a coniferous forest where they would hunker down trapping ducks,
and men carrying fishing-nets had gone fishing in the sors.

The small local izbas are tidy and warm. What is peculiar is the fact
that the doors are surprisingly small; you have to bend low as you
go inside. They are only just about a metre tall. What with the
severe colds in this locality, these tiny doors seem quite practical.
With every day that passes I become more and convinced that ice
windows are quite suitable here. They ensure protection from

the cold and permit light through just as well as glass windows.
Snow cabins (shul' khot), rather than small granaries on piles,

are quite widespread. Guns, bows, arrows and other hunting
stock-in-trade are kept in small hut-like structures (yogol khot)
built near the izbas. -

T

3umHee crorbumnie. Mancu. 1909-1910
Winter camp. Mansi. 1909-1910






CHesxHada u3ba [j1da XpaHeHUsd NpoBu3uu. XaHTel. 1909-1910 Jleganoe okHo. Mancu. 1909-1910

Snow house for storing provisions. Khanty. 1909-1910 Ice window. Mansi. 1909-1910



Jla6a3 — ambap A1 XpaHeHud NpoayKToB. Mancu. 1909-1910
Storage shed for provisions. Mansi. 1909-1910
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Ha aumHeM cToiibuine Ha peke Kaspim. XaHTel. 1909-1910 HuTepbep 3auMHero xunuina. Hapel. Mancu. 1909-1910
Winter camp on the River Kazym. Khanty. 1909-1910 Interior of a winter cottage. Plank beds. Mansi. 1909-1910




Yysau (me4yb) BHyTPU
n36b1. MaHcH.
1909-1910

Chuval stove inside
an izba. Mansi.
1909-1910
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3uMHee crorbulre Ha pexe Kaszpim. XaHThl. 1909-1910 3umHee xunuile Ha peke Kaspmm. XaunTer. 1909-1910
Winter stoibishche on the River Kazym. 1909-1910 Winter izba on the River Kazym. 1909-1910
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MysK4MHBI B TPQUIIMOHHON 3UMHEN ofiexk e — Manuax. Mancu. 1909-1910

KaspIMCKME OCTAKU HE JUBYT B MHOTOJTIOHBIX TOCEIKaX.
VX 3uMHUE U30YIIKY PACKUHYTHI CPEJIH JIeca IO peKe
KasbiMbl 1o 0/1HOH, 110 BE BMecTe, pefko 6osee. [
nepeBUKEHUS 371ech Ha KasbiMe He TpeGyeTcs TaKoro
KOJIMYEeCTBa OJIEHEeH, Kak B Hu30Bbe O6u u B TyHIpe.
Joporu mesxty n36yIkaMu Uy T G0IBIIEI0 YYACTHIO JIECOM,
XOPOIIIO Hae3:KEeHbI U He IepeMeTalTcsa 6ypaHamu. Bmecre
C TeM Ka3bIMCKUe OJIeHU ropaszo KpyIHee U CHUIbHee
TYHJIPSAHBIX, B HAPTY UX 3aIPATraioT BCETo I10 Iape.

Men wearing malitsa traditional winter clothes. Mansi. 1909-1910

The Kazym Ostyaks do not live in big villages. Their summer
izbas are scattered in the forest along the river Kazym, one

or two together, rarely in larger groups. Here, on the Kazym,
such large numbers of reindeer as on the lower Ob or in the
tundra are not required for transportation. The roads between
the houses go across the forest for the most part and are
well-beaten and not swept away by blizzards. At the same time,
the Kazym reindeer are larger and stronger than the tundra
breed and just two of them are harnessed to pull a sledge.



HaroToBjeHue Ie4Yu AJI BBIIIeKaHUA Xaeba. Mancu. 1909-1910 Ileus /U1 BeIIeKaHUA Xae6a. XanTel. 1909-1910
Making a stove for bread baking. Mansi. 1909-1910 Stove for bread baking. Khanty. 1909-1910




[leuu Ha pexke CocbBe Ha4aJIu JiejlaTh HEAABHO.

Xneb6a paHbIlle COBCEM He eJIF, MyKHU ITOKyITaaIu MaJo,

JlesiayIv 13 Hee OOJITYIIKY U U3PeJKa IEKIU JIEeIIKN
B 30JI€. B 60/IBIIIOM KOJIMY€CTBE Ha4aIu IOTPE6IATD
B IIUIIY MKy co BpeMeH AsiekcaHipa CubupsakKoBa.

Bemekanue xne6a 3uMoii. Mancu. 1909-1910
Baking bread in winter time. Mansi. 1909-1910

Stoves were introduced quite recently in the Sosva River
area. Local people used to eat no bread at all, buying small
amounts of flour to make thin flour dough and rarely

if ever baking flat bread in the ashes. It was not until
Alexander Sibiryakov's day that flour became a staple food.






CrapuirHy 3acTajl B TOT MOMEHT, Korza OH

AyIui ojieHs. TyT e Ha CHEeTy OH CO CBOUMU
POZICTBEHHUKAMU IIPUHSAJCSA €CTh TEILIOe
JIBIMSAINEeCd MACO, MaKas ero B KPOBb, HAIIOJTHUBIIIYIO
GPIONTHYIO MOJIOCTE OJIeHA. 3aIIesl B Iy M.

CrapuirHa o49eHb IIPOCHJI MEHA 3aKyCUTh ChIPOM
OJIEHMHOH ¢ KPOBBIO. C'hbeJl HECKOJIBKO KYCKOB C COJIBIO,
Ho 6e3 xyie6a. 9To He IIPOTUBHO, HO HE TaK BKYCHO.
Topaso BKyCcHee MO3T, TOKE CBEKUMN, CBIPOH,

n3 60BIINX TPYyOYaTHIX KOCTel oeHdA. EcTb ero

0e3 xjieba 1 coJiv, KaK 9TO JIEJAIOT OCTAKHU, S, OJHAKO,
He MOT, 3aTO C XJIeEOOM JIoJI:KeH ObLI OT/IATh JOIKHOE
9TOMY JIAKOMCTBY OCTSIKOB.

I came when the foreman was strangling a reindeer.
Right there on the snow he and his relatives began
eating the steaming meat, dipping it in the blood
that had filled the animal’s abdominal cavity.

I entered the chum tent. The foreman insistently
invited me to partake of the raw venison seasoned
with blood. I ate several lumps with salt but with no
bread. It isn’t disgusting, but not very delicious either.
Bone marrow is much tastier — also fresh and raw,
from the reindeer’s large tubular bones. Eating it
without bread and salt, as the Ostyak people do,
was beyond me, but with bread I devoured it, having
to give the Ostyak delicacy its due.

Ha 3uMHeM cTOHOUIIE OKOJIO OCBEKEBAHHOTO
ojeHs. XaHThbI. 1909-1910

On a winter stoibishche next to a flayed reindeer.
Khanty. 1909-1910



JKeHIIIUHBI NPALYT, BAKYT CETH,
XOJAT 3a KOpOBaMHU, PyOAT APOBa,
Cco6MpaloT ATO/IBI, IPUTOTOBIIAIOT
U1y, Han6ojee SHePTUYHbBIE BMECTe
C My*KIMHAMH HEBOJAAT. My KIMHBI
JIOBAT, IPOMBIIIIAIOT 3BEPS, CTPOAT
HUIINIIA, JeJal0T AepeBAHHBIE
4acTH oyara-4gyiaHa (sKeHIIUHbI
06Ma3bIBAIOT UX NIMHOWU),
M3TOTOBJIAIOT AEPEBAHHYIO IIOCYAY:
HUTOK He IIPAAYT, HO CETH IUIETYT.

Women spin, weave nets, tend cows,
chop wood, gather berries, and do
the cooking; the more robust of them
go dragnet fishing together with men.
Men catch and hunt game, build
dwellings, make wooden parts of

the chulan fireplace (coated with

clay by women) and make wooden
utensils; they do not spin thread, but
they do weave nets.

Cembsa Ha 6epery pexku CocbBa.
Masncu. 1909-1910

Family on the bank of the River Sosva.
Mansi. 1909-1910










JleTHaa ynpsmxka oeHert. Mancu. 1909-1910

Reindeer in summer harness. Mansi. 1909-1910

HaroroBieHue 6epecTaHON Koabibeau. MaHcu. 1909-1910
Making a birch bark cradle. 1909-1910
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Oxouo osieHbero capad. MaHcu. 1909-1910
Near the reindeer shed. Mansi. 1909-1910
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JloBnsa peI6BI HeBogoM. Maucu. 1908
Fishing with a drag-net. Mansi. 1908
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CMos1eHUe JIOJKU.
Mancu. 1909-1910

Tarring a boat. Mansi.
1909-1910

ITogroToBKa HEBO/A.
XaHTpel. 1909-1910

Preparing a drag-net.
Khanty. 1909-1910
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Ha 6epery pexu O6u.
Xantel. 1909

On the bank
of the River Ob. Khanty.
1909

JIoBs PBIOBI OCTPOTOM.
Mancu. 1908

Spear fishing. Mansi.
1908
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[TneTeHre MOPABI (JIOBYIIIKY AJ1 JIOBIU PbIObI). XaHTEL. 1915
Weaving a morda basket-type snare for fishing. Khanty. 1915

My:K41HAa 1 OJIPOCTOK OKOJIO INIETE€HBIX JTOBYIIIEK
JUIS 10BJIM pBIOBL. MaHcu. 1909-1910

Man and a teenager beside woven snares for fishing.
Mansi. 1909-1910
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3amnop Ha peke CocbBa i J10BIX INyK. Mancu. 1909-1910
Fence for pike fishing on the River Sosva. Mansi. 1909-1910






3BEpPOJIOBCTBO IIPU COBPEMEHHBIX I[eHaX Ha IyIITHUHY
HecpaBHeHHO NpubbuIbHee pribosioBeTBa. Ha CochBe u JIanuae
MOYTHU KaKIbIN BOTYI 32 3uMy youBaeT oT 700 qo 1000 6enok,
qTo Aaet gpoxox oT 200 mo 350 py6ieid, mpudeM o6ecrieYynBaeT
K TOMY K€ CEMBIO MACOM, TaK Kak Bce eaT 6esok. Kpome Toro
KasKbIi J0OBIBaeT ABa—TpU U 6oJiee oleHel! U JIocel.

Ecnu K aTOMy ITpu6aBUTh ellie J00bI4y co60J1d, a XOPOIITUi
IIPOMBIIITIEHHUK MOKET JOOBITE X oT 20 m0 40 IITYK, 4TO,
npu ctoumocTtu 30 pybiieli 3a HIKypy cobo0Js, JaeT KPyITHbIN
3apaboTOK, TO CTaHeT IIOHATHA NPUOBLILHOCTH 3BEPOBOTO
npoMbIcia. Mexy TeM 3BepOBOH ITpOMBICes TpebyeT
3/I0pPOBbs, a, NIABHOE, XOPOoIIIero 3peHusA. Kak ToJIbKo y Borysia
3aboJiesiu 1a3a, OH IUIOXO CTasl BUJETh, OH OOJIbIIIE yiKe

He IPOMBINUIEHHUK. OH BBIHYK/IEH 3aHATHCA PHIO0JIOBCTBOM.
B BepxoBbe peK BoH3eBas (UAylias BBEPX I10 PeKe MeTaTh

HUKpY ¢ MopA 1 O6U B MaJIble PEKU) pPbI6a IPUXOIUT II03JHO

U B He60IbIIIOM KostmdecTBe. [ToaToMy ¢ BepxoBbeB COChHBBI

u JlanuHa Ha BCTpedy BOH3€BOU PbIOBI BOTYJIbI CITyCKAIOTCS

B HU30Bbe COCBBBI M OCTAIOTCA TaM yike HaBceraa. Tam o6bI9HO
JKUBYT U UX I€TH.

What with the present-day fur prices, hunting fur-bearing
animals is much more profitable than fishing. In the Sosva
and Lyapina areas practically every Vogul shoots 700

to 1000 squirrels a year, thus earning an income of 200

to 350 roubles and providing meat for the whole family,

for squirrel is eaten everywhere. Moreover, each one procures
at least two or three deer or elks.

Together with sable hunting — a good hunter procuring

20 to 40 sables, traded at 30 roubles apiece — this brings
considerable income and attests to the profitability of hunting.
True, being a hunter requires physical strength and, above all,
keen vision. Once a Vogul's eyesight has weakened badly,

he cannot be a hunter any longer. He is relegated to fishing.
Spawning fish does not come to the upper reaches of rivers
until rather late, or in quantity. Therefore, Voguls tend to go
downstream along the Sosva so as to meet spawning fish
halfway, eventually settling down there for life. Their children,
too, normally settle there.

OXOTHHMEK C CAaMOCTPEJIOM IS JOOBIYU 3aHIeB U JIUCHII.
XanaThel. 1909-1910

Hunter with an arbalest for hares and foxes.
Khanty. 1909-1910



1}
i
i
i
)
]
1

{
L4
}

[TepeBec 1A TOBJIM YTOK, HATSAHYTHIM HA IPOCEKeE:
BepTUKaJIbHAas (JIOBYIIKA) M TOPU30HTANbHAA (HOAI0H) ceTku. MaHcu. 1909-1910

Hanging duck-catcher net stretched across the clearing,
with a vertical catcher and horizontal holder. Mansi. 1909-1910



[Ipocyiika yToxk 1mocijie 0xXoThl. XaHTbl. 1909-1910
Drying the ducks shot. 1909-1910






B nyTH 37€Ch, Kak U paHee BO MHOTHX MeCTax,
s1 BUJEJI MACCY CJIOIIIIOB JIJISI JIOBJIU INIyXapen

u TeTepeBoB. MecTa, Ky/1a 6bIBaeT BBLIET IITHI]
U Ha KOTOPBIX CTABATCS CJIOMIIBI, IIEPEXOIAT
10 HACJIEZICTBY U3 IIOKOJIEHUA B ITOKOJICHUE.
YeTpoiicTBo cJIONIOB 37iech, Ha Ka3piMe,
COBEpIIIEHHO TaKoe e, Kak 1 Ha O6u.

Bo Bcex nzbax ObLIM OOJIBIIINE 3aM1achl
mIyxapei U TeTepeBOB, IIOMMaHHBIX OCEHbIO
caormiaMu. JJoObrdaet ITUIIhI CI0NIaMU

U 371ech, Ha KaspiMe, 3aHMMAIOTCA IIOUTU
UCKJIIOYUTEIbHO KEHIIWHBI, B TO BpeMsA KaK
PBIGOTIOBCTBOM U PYKEHHBIM IIPOMBICJIOM
3aHUMAIOTCA MYKYIUHBI. [[OMIMO OTHUIIBI

V OCTSIKOB OBLIIH 3aachl II03€MOB, BSJIEHON
PBIOBI U KIIIOKBBI, KOTOPBIX MECTaMHU 3aracamoT
O4YeHb MHOTO.

Travelling here I saw, as I had previously seen
in many other places, lots of slopets traps

for wood grouse and black grouse. Knowledge
of places where birds flock and where traps
are set comes down from one generation to
another. Traps here in the Kazym valley are
made in the same way as in the Ob valley.

All the homes here had large stores of wood
and black grouse game. Game bird trapping
is almost exclusively a female occupation here
in the Kazym valley, while fishing and hunting
are the responsibility of men. Beside fowl,

the Ostyak had good supplies of pozyom
(air-dried fish), halved or deboned, and
cranberries; stores of those provisions can be
very large in some places.

Cironers (JI0BYIIIKA) HA TETEPEBOB.
XanTel. 1909-1910

Slopets trap for black grouses.
Khanty. 1909-1910




68

CamocTpe1, HaCTOPOKEeHHBIN Ha ropHocTaeB. XaHThI. 1909-1910

Arbalest targeted at ermines. Khanty. 1909-1910
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JloBymika Ha 6eok. XauTel. 1909-1910 JloBymika Ha 6enbix coB. XaHThl. 1909-1910
Snare for squirrels. Khanty. 1909-1910 Snare for white owls. Khanty. 1909-1910
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JIyK, HACTOPOKEHHBIN
Ha JUKUX OJieHelr. MaHcu.
1909-1910

Cross-bow targeted at wild
deer. Mansi. 1909-1910

OKO0JI0 OXOTHUYBEro MIajalia.
Masncu. 1909-1910

Near a hunter’s hut. Mansi.
1909-1910




OXOTHHUK C JJAaKaMU.
XaHTbl. 1909-1910

Hunter with huskies.
Khanty. 1909-1910
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Mancu. 1908
Boy hunter.
Mansi. 1908




CouBaHue
KE/POBBIX IITHIIIEK.
XanTbl. 1909-1910

Knocking off cedar
cones. Khanty.
1909-1910




Ha MBICKe CTOSI0 HECKOJIBKO
JINCTBEHHMII, U I10J] HUMU B OJJHOM MECTe
| HalIlleJI 10 IECATH U B IpyTroM — 6oiree
CeMHECATH UWIAH, Y3KE COBCEM
ucmieBInx. Ha gepeBbsix 6510 MHOTO
OJICHBUX YeperoB U poros. Bce aTo

OGBUIN CBATWJININA, HA KOTOPBIX HU30BbIE
OCTAKM IIPUHOCHUJIN KEPTBBI CBOUM
TIIOKPOBUTENIAM B PHIOHOM U 3BE€PUHOM
IIPOMBICTIAX.

There were a few larch trees on a small
promontory, where I found up to ten
iylyan cult effiges, completely decayed,

in one place and seventy such figures

in another. There were lots of deer skulls
and antlers hanging from trees. Those
used to be sanctuaries where downstream
Ostyaks brought offerings to their fishing
and hunting patron deities.

MecTo 1715 :KePTBOIIPUHOIIEeHUH
Ha Moabs6uiie. Xautel. 1909-1910

Place for offerings at a sanctuary.
Khanty. 1909-1910
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H3o6pakeHue Jyxa-IOKPOBUTENS OXOTHI U PHIOOJIOBCTBA,
BbIpe3aHHoOe Ha JucTBeHHuUlle. XaHTbl. 1909-1910

Representation of the patron spirit of hunting and fishing incised
on the trunk of a lark tree. Khanty. 1909-1910
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CBsILIEHHBIE JEPEBDSA C JKEPTBOIIPUHOLIEHUSIMU HOX-iisiHU — U306 paKEHUS Iy XOB-TIOKPOBUTEIEN
Ha MoJpbuire. Xantel. 1909-1910 Ha MoJyboulre O6u. XauTel. 1909-1910
Holy trees with offerings at a sanctuary. Yukh-ilyani effigies of patron spirits at a sanctuary

Khanty. 1909-1910 on the River Ob. Khanty. 1909-1910



CBAIIIEHHOE MEeCTO,
IJie IPUHOCAT $KEPTBHI
JUI 6J1aT OOy YHs
nynagu. Xa"aTel. 1915

JKepTBeHHBIN CTOJI

C IPUHAJICKHOCTAMMU
JOMAaIITHETO MOJIEHUS.
Masncu. 1908

Sacred place for offerings
and sacrifices to bring
wellbeing and luck.
Khanty. 1915

Table for offerings with
attributes for invocations
at home. Mansi. 1908

HepTBeHHOE MecTO
Hép-a1b0b1
(MoJ1e6HBIN KaMeHb)
Ha CKJIOHE CBAIIEHHOM’
ropsl SUINBIHT-HED.
Masncu. 1908

Sacred place called
Nyor-yalby (worship
stone) on the slope

of holy Yalpyng-nyor
mountain. Mansi. 1908







Jlab6a3 — cBAIEHHBINA aMb0apYuK. MaHCH.
Sacred shed. Mansi. 1909-1910

1909-1910

Ha mons6uiie. Maucu. 1908
At a sanctuary. Mansi. 1908
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N3o6pakeHue qyxa-IIOKPOBUTEJA B CBAIIeHHOM n3be. XaHThl. 1909-1910
Effigy of a protecting spirit in a sacred izba. Khanty. 1909-1910
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MaHb-KoJI («MaJIeHbKUH JoOM») — cieriuaibHasd n30yIIKa I IPOKUBAHUA JKEHIITITHBI
B IIEpUOJ, POAOB U MeHcTpyanuii. XauTel. 1909-1910

Man-kol (“small house”), a special small izba for a woman to live in during childbirth
and menstruations. Khanty. 1909-1910



Buepa BeuepoMm cHOBa
paccrpalimBav OJHOTO
BOTyJa, IIPOKUBAIOIIETO 3/1€Ch
Cpe/Jl¥l OCTAKOB, YTO 32 Kepau
CJIOKEHBI IO/] IEPEBOM,

Ha KOTOPOM BUCAT Ky30BKU

c nocaegamu. «<He 3Haro, —
OTBEYaeT OH, — BUAUIIIb JIU,
HaM HeJIb35 ObITh, Korja 6a0bl
poskaroT. Kak mouyBcTByeT
OHa, YTO CKOPO POJUT, TaK

Y TOBOPUT — IO30BHU CTAPYXYy.
Ona ofHa y Hac, KoTopas
poskaTh nmoMoraet. f npuay

B ee u30y U TOJIBKO JIEPHY

3a PyKy — OHA YK€ 3HAEeT,

B yeM fieJio. [Tociie aToro :xeHy
A y»Ke He BIUKY, [IOKa He
poauTcsa pe6GeHOK».

Last night I repeated inquiries
about the sticks piled under
the tree with afterbirth
baskets, questioning a Vogul
man who lives here among the
Ostyak. Tdon't know,” he said,
‘you see, we are not permitted
to be around when a woman
is in labour. When she feels it’s
time for her to give birth,

she just says, Go and call

the old woman. She’s the only
one here to help in labour.

So I go to her cabin and tug

at her hand - and she knows
what’s up. After that I won’t
see my wife until after the
baby is born’.

IIyHKBIH-COBaH — Ky30BKU,

B KOTOPBIX Ha CBAIIEHHOM
JlepeBe XpaHWIN IIaneHTy
nocJjie pogoB. XaHTel. 1909-1910

Punkyn-sovan baskets hanging
from a sacred tree in which
placenta was preserved after
childbirth. Khanty. 1909-1910




Konbibenpb

Ha CBAIIIEHHOM
aepeBe. XaHTHI.
1909-1910

Cradle on a sacred
tree. Khanty.
1909-1910




Ilox nepeBoM, Ha KOTOPOM
pasBemaHbl 66N Ky30BKU

C IIoCJI€laMHU, 3aMETUI Kydy
aJoK, IIepeBA3aHHbBIX
TpANoYKaMu. TepeHTHi
HUYEro He MOT MHE COOOITUTH
0 HuX. OCTAKY He I10JIaraeTcs
3HATBh YTOOBI TO HU ObLIO,
Kacarolleecs POkKIeHUA
pe6enka. ITo aToMy BoIIpocy
HU OJIHA OCTAYKA HUYIETO

He COOOIITUT MY:KYNHE,

JAxe CBOEMY MYKy. Y3HAI
BCE 7K€, YTO 3TO T€ MaJIKH,

Ha KOTOPBIX KEHIIIIHBI
NOABENINBAIOTCA BO BPEMSA
POZIOB.

I noticed a pile of sticks tied
with strips of cloth under

a tree, hanging from which
were small baskets
containing afterbirth.

Terenty was unable to tell me
anything about them. An
Ostyak man is not supposed
to know anything at all
regarding childbirth. No
Ostyak woman would disclose
anything about this matter

to her husband, much less

to another man. I found out,
however, that those were the
sticks that a woman in labour
hangs from.

epeBo, 06BA3aHHOE
CTapbIMU OJICKIaMU
poskeHUIbl. XaHThI.
1909-1910

Tree covered with the old
clothes tied to it of a woman’s
that recently gave birth.
Khanty. 1909-1910







BedepoM B TeUeHHE HECKOJIBKUX YaCcOB HAOII01a IIJIACKY

U CLIEHUY€eCKHUe IIPeCTaBIeHUA OCTAKOB. Ilndacanu mox
AKKOMIIAHEMEHT CTPYHHBIX My3bIKAJIbHBIX THCTPYMEHTOB
CaAHTBUIBTHIII — PO/, TyCJIe U capuIl 10X jiebessa — pos apdsl.
[Tnscany U sKeHIIUHBL, U IIepeofieThIe B }KEHCKHE KOCTIOMBI
MY:KUYUHBI. IISICKH COITPOBOKAAIOTCS BBIPA3UTEIbHON MUMUKON
U JKecTaMU, BecbMa (PpUBOJIBHBIMU I10 COJIEPKAHUIO X COBCEM
HEJIBYCMBICJIEHHBIMU. Oco00 BbIJIe/IAETCA TOJIBKO PUTYaJIbHAA
IUISICKA B Y€CTh MeJBe s, C PA3HBIMU BBIIIAJaMH,
IPUTONTHEIBAHNEM IIPABOY HOTOH U CO BCKUIBIBAHUEM KBEPXY
pPyk. OpurvHaabHbIE KOCTIOMBI — BEIBEPHYThIE HA3HAHKY IIIyOBI,
T'OJIOBHBIE IIOBA3KU U3 JKEJITOHN Ky PHI JIUCUIIBI, MHOTOYHCIEHHbBIE
NOBfI3aHHBIE B KUCTAX PYK Pa3HOIBETHHIE IJIATKU. B TaHIIax
OPUHUMAIOT yIaCcTUe He TOJBKO B3POCibIe, HO U IETU.

ITocne Toro, Kak youau MeaBess, «<Arpajn» IBa JHA. MACO Cheau.
IIIkypy MeIBes ¢ YepeIioM, YTOObI OHA He IIOPTWIACh, XO3IUH
MeaBesA IIOMEeCTHI Ha 0C0O60M nmoMocTe (IfyGbl HOpoM) 3a n360,
I7ie, IPUKPBIB IIKYPY IUIATKOM, IPUKIAaMU [KyCKaMU TKAHU]|

U CTapbIM I'yceM [0Ze 0| ocTaBUII €€ JIeKaTh O CBOOOIHOTO
BpPEMEHH, KOIJia BO3MOKHO OyZeT Mpa3qHoBaTh. [Ipa3qHecTBO
3aiiMeT 110 MeHbIIIell Mepe IATh CYTOK [1] OyZleT Torja, Korga
BBIIIA/IET HACTOJIBKO OOJIBIIION CHET, YTO HEJIb3A Oy/IeT OXOTUTHCA
¢ cobakamu...

In the evening, I watched the Ostyak dancing and performing
for a few hours. They were dancing to the accompaniment of
sangyltyp stringed musical instruments, resembling a Russian
gusli, as well as a sarip yukh, a kind of swan-shaped harp.

The dancers were both women and men, the latter dressed up
as women. Their dances are accompanied by dramatic facial
expressions and gestures, rather frivolous in their essence

and quite unambiguous. What stands apart is a ritual dance
celebrating the bear, with each dancer making a variety of
thrusts, stomping their right foot and throwing up their arms.
The costumes are quite original: fur coats turned inside out,
headbands made from yellow fox and numerous variegated
kerchiefs tied to their wrists. Children take part in the dances
alongside their elders.

After a bear had been shot, they “had bear games” for two days.
The meat was eaten up. The host spread the bear skin with the
skull on a kind of platform (puby norom) lest it should decay,
covered it with a shawl, some offerings of clothes (priklad)

and an old hooded sack-like garment known as 'goose’ and left
it there until they had several days off, when it would be
appropriate to celebrate. The celebration is likely to last at least
five days and nights <and> is usually held when the snow is

so deep as to make dog hunting impossible.

Ilnacku Ha MeaBexbeM npa3gHuke. Peka CocbBa. Mancu. 1900-e roast
Dance at a bear festival. River Sosva. Mansi. 1900s




YYyacTHUKU MeIBEKBETO
npasHUKA PAIOM

CO IIIKyPOU MeBe/IA.
Mancu. 1909-1910

Bear festival
participants next

to a bear hide. Mansi.
1909-1910

JKepTBOpuHOIIIEHUS
JUIS MeJIBeJsI BO BpeMs
MeJIBEKbETO Ipa3qHUKA.
XaHaThel. 1909-1910

Offerings to the bear
at a bear festival.
Khanty. 1909-1910

My:#4yuHa B MacKe

U C JIYKOM, KOTOPBIE
HUCIONb3yIOTCA Ha
MEABEXKBEM IIPA3THUKE.
XanTel. 1909-1910

Man in a mask with
a bow, the two being
attributes of a bear
festival. Khanty.
1909-1910
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My:K4rHa B MacKe
U C IOCOXOM

Ha MEJIBEXbEM
Ipa3JHUKE.
Mancu. 1908

Masked man with
a staff at a bear
festival. Mansi. 1908

CBsIIIeHHOE JIePEBO
(kexp) c uepenramu
MeABe/I 1 JIOCSA

U C TOCUHBIMU
6opogamu. MaHcu.
1909-1910

Sacred tree (cedar)

with the skulls

of a bear and an elk
and an elk’s beard.

Mansi. 1909-1910







Knanbuirie 665110 pacoIoxKeHO Ha IPaBOM
BO3BBIIIIEHHOM Oepery IPOTOKa MeX Ay PeKaMU
06510 1 CocbBoli. He6GombIlie HAMOTHIIBHBIE
XOJIMUWKHU OBbLTA HPUKPBITHI CBEPXY JOCKAMU
WU HU3E€HBKUMMU JIOIMATBIMU JOMUKAMU.

ITo Tem mpeaMeTaM, KOTOpPbIe ObLIH OCTaBIEHBI
Ha Morujax, 6e3 TpyJga MOKHO OBLIO OIIPeAeInThb
BO3pAacT, I0J1, a, HEPEJIKO, I OCHOBHOE 3aHATHE
yMepiero. Ha Moruie mpoMBIITIJIEHHUKA MbI
HAIIUTA TTOJIOKEHHBIMHU €TO0 JIBIXKH, OXOTHUYBIO
HapPTY, TOIIOP, IOXOAHBIA YaTHUK U IPyTHe
npeaMeThl; Ha/l MOTHJION pefeHKa Ha JiepeBe
6bLIa TToBellIeHa OepecTaHasa KOJIbIGe b

C IPUHA/JIEKHOCTAMU JIETCKOTO KOCTIOMA;

Ha caMOM MOTHJIE JIEMKAIN OIIPOKUHY ThIe
M0JIO3bAMU KBEPXY JAETCKUE CAHOYKU.

Ha oTieTbHBIX MOTHJIAX JIeKaIN YyTyHHbIE
KOTVIBI, IIPOJBIPABIEHHbIE II0C/IEe HOMUHAIBHON
Tpanesbl, 6yThUIKHU U3-I10/] BOAKH, Beapa,
TONOPHI, BCEBO3MOKHAA 6epecTAHad NoCy/1a;
Ha JiepeBbAX OblIa pa3BerleHa MexoBasd U
CYKOHHAaf Oflek/1a yMepIIux. MecTaMu BUAHBI
GBI OCTATKU JKEPTBEHHBIX, IOMUIHAIBHBIX
KOCTPOB.

The cemetery was on the elevated right bank

of a stream connecting the rivers Ob and Sosva.
Small grave hills were covered with planks or low
hut-like plank structures. The objects left on

the graves allow determining the age, gender and
sometimes the main occupation of the deceased.
On a hunter's grave we found a pair of skis,

a hunter's sledge, an axe, a travelling kettle

and other stock-in-trade; a birchbark cradle
containing articles of children's clothing was
suspended over a child's grave, and a sledge
with its runners up lay on the grave itself.

Placed on top of some of the graves were cast iron
cauldrons holed after the funeral repast, empty
vodka bottles, buckets, hatchets and various
kinds of birch-bark utensils; hanging from the
trees were the dead people's fur and broadcloth
clothes. Here and there vestiges could be seen

of sacrificial fires built for the funeral rites.

ITomuHEKN Ha KiIaaouine. XadnTel. 1909-1910
Mourning wake at a cemetery. Khanty. 1909-1910
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CaAmeHHoe MecTo Ha peke O6u
C IOMHKaMH, Tie XPaHUIN
M300paKeHNA YMEPIIIIX
nroaer. XaaTel. 1909-1910

Sanctuary on the River Ob with
small houses where effigies of
the diseased were kept. Khanty.
1909-1910

Moruna KperjeHoro Majb4mKa.
XaHTel. 1909-1910

Grave of a christened boy. Khanty.
1909-1910




I[ToMmuHEKU Ha KiIaaouie. XanTel. 1909

Mourning wake at a cemetery. Khanty. 1909
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IOpuit Kysemuu, BanenTuna [puropeeBHa u ApreM TapiauHbI —
COBpEMEeHHas XaHThIMCKasA CEMbs, IPOKUBAIONIAS B CeJie
KaspiM, coxpaHAaeT BO MHOT'OM TPaAUIIMOHHBIN 06pa3 KU3HU.
Crotibuie ceMbU Ha peke KupnBbeIc-1oraH (Ha3BaHUE MeCTa,
10 KOTOPOMY IPOTEKAET peKa — «FoTaH») HaXOAUTCA IPUMEPHO
B 25 KM OT IIOCEJIKA: 3UMOM J06MparTcs TyAa Kamable 3—4 nHA
Ha cHeroxoje «BypaH» (eciu BbI€3:Ka€ET BCA CEMbs, TO K HEMY
OPULEIUISIOT HAapThI), I€TOM — HAa MallInHe JIo 60J0Ta, Yyepe3
KOTOpO€ UAYT OKOJIO 5 KM ZI0 cToibumia. Ha croribue
PAacCIIOI0KEeHBI dKUIOH A0M, aMbGaphbl HA CBAaAX JJIS XpaHEHUA
HMYyIIECTBA, JeTHAA KyXHs, Belllajla U CIIeIINaIbHbIe IOMOCTBI
JUISL CYIIIKY CeTeH U BAIEeHOHN phIObI. TapIMHBI IIOCTPOMIIH I0M,
X03AUCTBEHHBIE IOCTPOUKU, KOPaJIb (OTOPOKEHHOE MECTO

JU1d BeITTaca oseHel) B 2004-2005 rogax. MecTo IIpoKUBaHUSA
CEMbHU BO MHOT'OM O0yCIaBIUBAETCA MOAXOANINMU YCIOBUAMU
JUUI BBITIaca OJIEHEU: OOBIYHO BBIGUPAIOT O0p, KeIaTeIbHO
BJau oT 60y10T. Ha ofHOM MecTe ceMbsa OGBIYHO KUBET

ot 10 g0 15 jieT, TOKa B OKPECTHOCTAX HE UCTOIIUTCA KOPM
JUI OJIEHEU; 3aTeM IOCeJIEHUE IIEPEHOCAT Ha HOBOE MECTO,

B 3-5 KM OT cTaporo. B 11ie1o0M TeppuTOpUS POAOBBIX YTOAUN
TapauHBIX 3aHAMAET IVIOIAaAb IpUMepHO 600 KB. KM.

Yuri Kuzmich, Valentina Grigoryevna and Artem are

a contemporary Khanty family that resides in the village of
Kazym and in many respects retains the traditional way of life.
The Tarlin family’s stoibishche ranch in Kirpvys-yugan

(name of the place crossed by a river, or “yugan”) is about

25 km away from their village: in winter they go there once
every 3 or 4 days on a Buran snowmobile (if the whole family
goes, the snowmobile tows a sledge), in summer they go by car
up to the marshland and walk 5 km across it. On the ranch
they have a house to live in, a granary standing on piles to keep
their belongings, a summer kitchen, drying racks and special
decks for drying nets and fish. The Tarlins built their house
and outbuildings, as well as a corral (an enclosed pasture

to graze reindeer) in 2004 to 2005. The location of the family’s
residence is largely determined by suitable conditions for
pasturing reindeer — usually a pine forest is chosen,
preferably away from marshland. A family normally lives

in the same place for 10 to 15 years, then the camp is relocated
to a new site, 35 km away from the old one. The whole of

the Tarlin family’s estate occupies a total area of about

600 square kilometers.

AptemMm, BanentuHa IpuropeeBHa u IOpuii KyseMud B kopaje
Artem, Valentina Grigoryevna and Yuri Kuzmich in the corral



E310Bble HAPTHI OK0JIO KOPAJI
Riding sledge near the corral

3aroToBKa pbIOHI A1 IOJKOPMKHU OJIEHEN

Storing fish for reindeer’s supplementary forage
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ITouMKa oJieHeH
C IIOMOIIBIO apKaHa.
OpneBaHYe YIIPSKNA

Catching reindeer
with a lasso.
Harnessing the animal







JoM TapJIMHBIX HA CTOUOUIIIE
The Tarlins’ house on the stoibishche




ApTeM OK0JI0 JoMa




Banentuna
I'puropreBHa

B TPAQAUIMIOHHOM
3UMHEHN OJIEKIE,
YKpAaIlleHHOM!
MEXOBOI MO3aHlKOU

Valentina
Grigoryevna

nal winter
clothes adorned
with fur mosaics




Y XaHTOB U MaHCH, }KUBYIIIUX HA CTOROUINAX, COXPAHAETCH
TPaJAUIMOHHASA OJEK/a: CeMbA TAPIUHBIX — APKUU TOMY
npumep. JKeHIIIUHBI JeTOM HOCAT ILUIaThd Ha KOKETKe,

XaJaThl U3 XJI0IMYaToOyMaKHON TRAHU IIPAMOTO ITIOKPOos, 6e3
BOPOTHUKA; 3UMOM — MEXOBYIO IBOMHYIO IIIy0y HA ITOAKIA/IE

13 Mexa JIN60 ¢ BEpXOM U3 CyKHa. Ofemxay YEKpaIIaoT y30paMH,
BBIITIOJTHEHHBIMU B TEXHUKE MO3aKU: HA 3UMHEN OJIesKAe X
JIeJIaf0T U3 CBETVIOTO U TEMHOTO MeXa C OKAaHTOBKOM U3 CYKHA,
Ha JIETHEH — B BU/JIE allIUTUKAIIUU U3 TKAHU, UMUTHUPYIOIIEH
MEXOBYIO MO3aHKY, JIM0O0 YKPAIIAIOT ITI0JIOCKAaMU. [0JIOBHBIM
y6opoM ABJIAETCA IUIATOK: KaK U IIPe/e, 3MMOU HOCAT 06BIYHO
0 IBa—TPH TUIATKA, BKJIA/IBIBASA UX OJIUH B APYToi. My KIMHBI
HOCAT TPaJUIIMOHHBIE py0axy B OCHOBHOM IIO IIPa3HUKAM.

VX 3MMHAA BEPXHAA OJIeiKa — MaJIULA, VI I'YCh, TTIyXOr0
MOKPOS — IIBETCA U3 CYKHA WJIU OJIEHBUX IIKYP, C KAITIOIIIOHOM
(ma momuB ueT 4 NIKypeI oj1eHA). CoxpaHaeTcsa

U TpaullMoHHasA 00yBb: 3UMOM HOCAT KUCHI, CIITUTHIE

13 KaMyCOB (IIKyp C HOT OJI€HS WJIHU JIOCS).

OGBIYHO 00YBb IIbeTCA U3 12 KaMyCcoB.

CeMbsa TapJIMHBIX

The Tarlin family

Those Khanty and Mansi that live on stoibishche camps
have preserved their traditional folk dress, as the Tarlin
family vividly exemplifies. Their women wear straight
collarless yoke frocks in summer, while in winter they wear
double fur coats, with fur linings, or broadcloth coats lined
with fur. They decorate their garments with patterns worked
in the technique of fur mosaics: for winter clothes the
adornments are made of light or dark fur trimmed with
broadcloth edging; for summer clothes they are in the form
of cloth appliqué that imitates fur mosaics or ornament
them with stripes. Their headdress is a headscarf - as
before, they usually put on two or three headscarves
together, placing one inside another. Men wear their
traditional shirts mainly on holidays. Their winter upper
clothes usually comprise a buttoned up malitsa (goos) tunic
with a hood (4 reindeer hides go into its making). Traditional
footwear has also survived: in winter they wear kisy boots,
stitched from kamys reindeer elk leg skins (12 kamus pelts
are usually needed for a pair).







BasnenTuna [puropseBHa Ha Iopore fomMa NHTepbep fjoMa

Valentina Grigoryevna on the threshold of their house Interior of the house




[IpuroroBieHue obena
Ha eYyKe-«Oypiry ke

Cooking lunch
on a cast iron stove

BiuHbI 13 oJIeHbe KpOBU
Reindeer blood pancakes




OJieHbe MSCO

JIJ151 CTPOTaHUHBI

U OJIeHbS KPOBb,

B KOTOPYIO €ro MaKaroT

Frozen raw venison

and reindeer blood, into
which they dip shavings
of venison before eating







IOpuit Kyspmuid ¢ ceiHOM 1 rocteM SkoBoM MIBaHOBUYEM B JloMe

Yurin Kuzmich at home with his son and a guest named Yakov Ivanovich







M3roToBjeHNEe apKaHa — TPYAOEeMKOe 3aHATHE,

COXpaHUBIIIeeCs JIUIIb B CEMbSX, KOTOPbIE
camu Jiep:kat ojeHel. Ha maroroBieHue
OOBIYHOTO apKaHa UJIEeT OJTHA IITKypa OJICHSA
(mmuHAa ero cocTasiiAeT oT 15 10 18 meTpoB),
CIIOPTUBHOTO — JiBe (0K0JI0 30 MEeTpOB).

The making of a lasso is a labour-intensive occupation
surviving these days only in families that themselves
tend reindeer. One deer skin usually goes into the
making of an ordinary lasso and two are needed for

a sporting variant. The length of a lasso is from 15 to
18 metres (its sporting version can be up to 30 m long).
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Path across the marshland to the Tarlins’ stoibishche




Crotiburre Tap/IMHBIX J€TOM

The Tarlins’ stoibishche in summer time









CeMbsa TapIuHBIX AePHUT OKoJI0 100 oneHelt (60 roos
npuHaje:xar IOpuro KysbMudy, ocTaJIbHBIE — €TO
poacTBeHHHKaM). B 2012 roay nmpuruiof cocTaBu 5 I'oJIoB,
XoyocTUIU 4 oneHel. Kak mpaBuio, ocTaBIAIOT 1 Xopa (camma)
Ha 10 BaKEHOK, OCTAJIbHBIX XOJOCTAT. Pora CIMJIMBaloT OCEHBIO,
KOT/Ia BBIIIAIaeT IIePBBII CHET.

Y TapJIMHBIX OJI€HN HAXOAATCA Ha CBOOOJHOM BBITIACE B TEUCHUE
roja, IepeMeIasach 10 POJOBBIM YTOABAM; JI€TOM, B IIEPHOJ,
MOIIIKY, OHU IIPUXOAAT K ABIMOKYDPY B KOpasb Ha CTOMGUIIIE.
OCHOBHOI KOPM — TpaBa, Arejb, 6aryJIbHUK, €J10Bad «(1axTay.
3a6ol1 oJIeHeN IPOUCXOAUT B KOHIIE JIeTa — Hayajle OCeHH (IIKypa
WJET Ha OB OJIEHK/bI); C AeKabps 110 MapT, KOIAa IOAXOAAT

K KOHITy 3amachl MfAca, 3a6MBaloT II0 1 OJIEHIO B MeCHII.

17 aBrycra 2012 rozga aiia 3a60d Ha oAy U MACO BbIGpaIn
II0JIyTOParof0BaJIoro OJI€HsA, Ha €ro por IPUBA3aIl TKAHb —

«Ha ygady». Jlo 3axozia coJIHIIa 0j1eHA 3 pa3a IOBEPHYIIH 110
COJTHITy ¥, HAlIpaBUB €T0 F0JIOBOM Ha BOCTOK, ITOATOTOBUIIN

K 3akyIaHui0. TOYHBIN y1ap B cepAlie IT03BOJIIII N36eKaTh
U3IUIIHET0 KPOBOIIPOINTHSA, U, YTOOHI HE NCIIaYKaATh IIKYPY
IIpU pa3/elbIBaHUU TYIIH, OJI€HA IIOMECTIIN Ha HAPTHI.
O6A3aTenbHOM YacThIo pUTyalla ABIAeTCA OKPOILUIEHUE YIJIOB

C 3a/THEU CTOPOHBI JIoMa C o6paIieHreM K JyXaM C IpoChbOoU

o 6iaronoiy4uu. PasgeraHHoe MACO MOACYIIMBAIOT HA CTEHE
JIoMa U ¥EPJAX OKOJIO HETO; CHATYIO IIKYPYy X03AWH II0ABECHUI
JUIA CYIIIKY Ha OT/EeIbHYIO JKepAb TOJI0BOM HAa BOCTOK, a KAMYCHI
(IKypy ¢ HOT OJIEHS) U IIKYPY C I'0JIOBHI — HA CT€HY GaHU.

The Tarlin family keeps about 100 deer (60 head belonging

to Yuri Kuzmich and the rest to his relatives). In 2012 the
offspring numbered 5 head, 4 deer were gelded. As a rule,

they have one male for ten females, the others are castrated.
Stags’ antlers are sawn off in autumn after the first snowfall.

The Tarlins’ deer enjoy free grazing throughout the year, moving
from one ground to the next one; in summertime when midges
swarm, they come to the corral, where smoky fires repel the
insects. Their main fodder is grass, reindeer moss, wild rosemary,
and fir needles.

The slaughter of reindeer takes place in late summer to early
autumn (their skins are used in the making of clothes);

in the period from December to March, when the stores of meat
are coming to an end, 1 head per month is killed.

On 17 August 2012 a year-and-a half-old stag was selected for
slaughter for food and skin; a piece of cloth was tied to its antler —
for luck. Before sunset they turned him round clockwise three
times to face east and prepared him for death. An accurate hit

in the heart saved excessive bleeding; in order not to smear

the skin when dressing the carcass, the reindeer was put on to

a sledge. An indispensable part of the ritual is the sprinkling with
blood of the house back corners accompanied by an invocation

to the spirits for wellbeing. The dressed meat is dried hanging
from the house walls and poles stuck near it; the skin removed

is hung by the master of the house from a separate pole, with

the head facing east, while the skins from the animals’ legs and
head are hung from the wall of the bath-house.
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OTIOB oJIeHEeH B KOpaJie I XOJIOIIEeHUSA




XoJsomieHue (kacTpalys) oJeHsa



HepTBOonpuHOIIEHUE OJIEHA
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Brinnekanue 6JIMHOB U3 0JIEHbE KPOBU
Baking a pancake from reindeer blood

Pasniesika ojieHbero Msca Ha JIETHEH KyxXHe
Dressing venison in the summer kitchen
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Ha Kaspime 0xoTa U pbI60JIOBCTBO OJUHAKOBO BayKHBI.
Jlo cuX mop 3HAYMTEIBHYIO POJIb BO BpeMs BeCeHHe-
JIETHETO IPOMBICJIA UTPAeT 0X0Ta Ha IEePHATYIO AUYb,
OCEHBIO C IIOMOIIBIO CJIOMIIOB JIOBAT 60POBYIO JUYb;
KpOMe TOro, JoObIBaIOT OeJIKy, cO00JIA, TUCHIL, JIOCS.
PpIOY JIOBAT KPYIVIBIM o/l B HEOOJIBIINX IIPOTOKAX
CTaBAT JIOBYIIKU (MOPABI), B 03€pax IIPOMBIILIAIOT
ceTaMu. TapJIMHBI YaCTh IOMMaHHOM! JIETOM PHIOBI
TPAANLIOHHO 3ar0TaB/INBAIOT HA 3UMY (CyIIIAT U BAIAT),
3UMOH 4acTh yJI0Ba UJET Ha IOJKOPM OJIEHEU.

At Kazym hunting and fishing are of equal importance.
Even now fowl shooting plays a considerable role

in the spring and summer periods. Large bird game is
caught with slopets snares in autumn; other important
trophies are squirrels, sables, foxes and elks.

Fishing is done all year round: in small streams morda
basket-type snares are set, while in lakes nets are used.
The Tarlins traditionally store some of the fish catches
for winter use (in jerked or dried form); in winter part

of the fish store is given as extra forage to the reindeer.



OxoTa Ha YTOK




IOpuit Kysbmumy ¢ ApreMmoMm
HaCTOPAKUBAIOT CJIOIIEL]
Ha IIyXaps

Yuri Kuzmich and Artem
are setting a slopets trap for
black grouse

BuxkTop, iieMaHHUK
I0.K. TapauHa, Ha oXoTe

Victor, Yu.K. Tarlin’s nephew,
at a hunt




Paspgenka qoOBITHIX YTOK

Dressing the ducks shot
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Methods of fishing

C110co0bI JIOBIU PHIOHI
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I0.K. TapJIMH UCIIOJIB3YeT HIKYPY 3UMHET0 32604 [JIs1 U3TOTOBJIEHUA apKAaHOB

Jlia nsrorosiieHusa apkaHa 0. K. TapiyH UCIIoab30Ball LIKY Py
3uMHero 3a604. JleToMm, B MIOHE, IPeABAPUTEIHFHO BBICYIIIEHHAA
Ha BeTpy MIKypa 6bu1a 3aMoYeHa B BOJE ¥ OCTaBJI€HA Ha COJIHIIE,
IOTOM C Hee CHSAJIM BOPC U pocyumin B TeHu. I0puit Kyssmuy
paspeaasn o6paboTaHHYIO HIKYPY II0 KpyT'y Ha oJI0cy (PEMEHBb)
IIMPUHOIO OKOJIO 2 CM, BEIMOYIJI CYTKH B BOJIE, 3aT€M PACTAHYI
BI0JIb KOopauid. [Tociie MOoACYIIIKY ITPOTAHYJ €€ Yepe3 KOJIbIIO,
9TOOBI KOXKa cTasia 6os1ee 31acTUYHOU (0OBIYHO 9TO JAeIaeTCs
HECKOJIbKO paas). 3aroToBJIEHHbIE TAKUM CIIOCOO0M KOMKaHbIE
PEMHU HaMaTBIBAIOTCA HA JIePEeBAHHbBIE KOKIIOIIKY, C IIOMOIIBIO
KOTOPBIX Y NU3TOTABINBAIOT apKAaH: IUIETYT €ro U3 4 peMEeIIKOB.

Yu.K. Tarlin uses a winter hide for making lassoes

Yu.R. Tarlin used for his lasso a skin from winter slaughter.

After drying it in the wind for a few months, he soaked it in water
in June and left in the sun; then it was dehaired and dried

in the shade. Yuri Kuzmich cut a 2 cm-wide strip off the skin

in circular moves, soaked it in water for 24 hours and then
stretched the long strip along the enclosure. After drying,

he pulled the leather through a ring to make it more elastic

(this is usually done several times). The leather belts prepared

in this way are wound on wooden bobbins, with the help of which
the lasso is woven from four belts.



3aroToBKa pel\lHefI AJIA TVIETEHUSA apKaHa

Making belts for weaving a lasso
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ApTeM 3a KOJIKOU APOB U IOCTABKOM BOJBI M3 KOJIO/IIA HA JIETHIOI KyXHIO
Artem while chopping firewood and while bringing water from the well to the summer kitchen




BasienTuHa IpuropbeeBHa 3a c60poM OpyCHUKU

Valentina Grigoryevna gathering red bilberry
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Cemo Kaseim
Kazym village



O6ps 6€CKPOBHOI0 JKEPTBOIIPUHOIIEHUA
«10pM» C IIPOCHOO 0 6IATOITOIy YN

6BLT COBEPIIIEH B HOBOM JioMe TapIrHBIX

B cejie Ka3bIM X03AMKOM qoMa. BaleHTrnHa
IpuropbeBHa IIpUHECIa IPUKIA] (KyCOK
TKaHM) AyXY — OXPaHUTEJIO JoMa,

IIpeaBapuUTEJIbHO OKYPUB OTHEM MEIIIOK,

B KOTOPOM XpaHATCA HOAOGHI)IC IIPUHOIIIEHUS.

The rite of the bloodless pori offering with

an invocation for wellbeing was carried out in
the Tarlins’ new house in the village of Kazym
by the mistress of the house. Valentina
Grigoryevna brought the priklad offering
(alength of cloth) to the spirit protecting

the home after a preliminary fumigation with
fire of the bag where such offerings are held.



Jopora u3 cena HakcuMBoub Ha cToriouirie CakIuHT-IyH



Road from Nyaksimvol village to Sakling-yun stoibishche






2012 I'OJI. CTOMBUIIE CAMBHMHIIAIIOBLIX
HA O3EPE TYPBAT

2012. THE SAMBINDALOVS’ STOIBISHCHE
ESTATE ON LAKE TURVAT

Typsat-0pThI (HoceneHue Ha o3epe Typsart) ninn CakaIuHTrbAa-11ayib («CakIuHT-SyH»
IepPeBOAUTCA C MAHCUUCKOI0 Kak «HoukoBas peuka») — croribuiie CaMOUHIATOBBIX

Turvat-yurty (settlement on Lake Turvat) or Saklingya-paul (“Sakling-yun” translates
from the Mansi as “bumpy stream”) is the name of the Sambindalovs’ stoibishche estate



Ha 3THX poIoBBIX yToAbAX pod CaMOUHIAIOBBIX JKUBET

c Hayasa XX Beka (Ha IPOTSKEHUU BeKa KOJIMYEeCTBO ceMel
COKPATHJIOCH C IIAATHU A0 OJHOM).

Y Cam6uHAATOBBIX OOJIBIIIOE ITOABOPHE: MHOTO X039UCTBEHHBIX
IIOCTPOEK, ECTh JasKe TOCTEBOH JOMHUK. 3/IeCh MHOTO€
coxpaHfAeTCcs U3 TPAJUIIOHHOT0 06pasa JKU3HU.
CaMGUHIATOBEI OIIAITh HEJABHO CTAJIM IEePKATD OJIEHEH,
npurHaHHBIX ¢ fAMana (B 1990-e rogsl ceMelHoe CTao IIOru6I0
H13-3a 0TKA3a NACTyXO0B 6eCIUIaTHO IIaCTU cTaZa Ha Ypae).
3umoii 2012 roga ojieHe HavaJId BbIlacaTh B Talre,
npubausuTeabHo B 30 KM OT cTOMOUINA, Iie 60bIIIe
ATEJILHUKOB; TaM K€ HaXOAATCA OXOTHUYBU MecTa.

Jletom CaBBa JIMUTPHEBUY C CHIHOBBSIMU OYAET OTTOHATH
CTa/i0 Ha TOpHBbIE macToumia Ypasia 3a 50 KM oT cToubuIa.
Xoaaika TaresaHa BnagumupoBHa ¢ Jodepbio IpuHOH

BEJIET JOMAIIIHEE X03AMUCTBO, 06pabaThIBAE€T MACO U IIKYPbI
JOOBITHIX JKUBOTHBIX, IILET 00yBb. CeMbs TPAIUIIIOHHO
JEPKUT KOPOBY, o6ecrieyrnBas ce6s TaKkuM o0pa3om
MOJIOYHBIMU IIPOAYKTAMU.

The clan of the Sambindalovs has lived on their lands since

the early 20th century (the number of its families dwindling
from five to one over the period).

The Samandalovs have a large farmstead, with many
outbuildings, including even a cottage for guests. Many features
of the indigenous life style have been preserved here. Of late
the Sambindalovs have resumed the tradition of rearing
reindeer, which were brought for them here from the Yamal
Peninsula (in the 1990s the family herd perished because

of the shepherds refusing to tend their animals in the Urals
without pay).

In the winter of 2012 they began grazing their reindeer

in the taiga, some 30 km away from their ranch, where reindeer
moss is more plentiful, the place being also a good hunting
ground. In summer time Savva Dmitrievich with his sons will
drive the herd to mountain pastures in the Urals about 50 km
away from the estate. The mistress of the house named Tatyana
Vladimirovna keeps house, helped by her daughter Irina,
processes the meat and skins from the hunts, sews footwear,
etc. The family has traditionally kept a cow to have a steady
supply of dairy products.

CasBa /ImutpueBnd u TaTbAHa BragumupoBHa CaMOUHIATIOBEI
¢ celHOBbsAMU OJieroM, AHZpeeM, AJleKceeM

Savva Dmitriyevich Sambindalov and his wife
Tatyana Vladimirovna with their sons Oleg, Andrei and Alexei







JIbiku CaBBBI IIMI/ITpI/IeBI/ILIa OKHO I'OCTEBOTO JAOMHEAQ

Savva Dmitriyevich Sambindalov’s skis Window of their small house for guests



IlorAru Ha cTEHE FKUJIOTO AoMa

Ponyagha rucksack equivalent hanging from the house wall
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BosBpalienue
Ha CHETroxo/1ax U3 II0CeIKa
HsaxcuMBoOJIb Ha cTOMOUIIE

Return by snowmobiles
from Nyaksimvol village
to the stoibishche




Crotibuine CaMOUHIAIIOBBIX PACIIoIoKeHo Ha 6epery The Sambindalovs’ stoibishche is located on the bank

pexu Masas CocbBa, y BOCTOYHBIX CKJIOHOB YPaJIbCKUX of the river Malaya Sosva, not far from the eastern slopes
rop, B 80 KM 10 3MMHHUKY OT noceyjka HAKCMMBOJIB, of the Urals, 80 km away by winter road from Nyaksimvol
Ky/ia JO6MparTCcsa Ha CHETOX0ax, YTOObI 3a1acTUCh settlement, where they drive in snowmobiles to shop for
IIPOZI0BOJILCTBHUEM U TOIUIMBOM (Y OTIIa U KamJ0ro 6para foodstuffs and fuel (both the father and each of the sons
ecTb cBoU cHeroxo[). Jlerom CaMOUHIAIOBEI 3JKUBYT has a snowmobile of his own). In summer time the
aBTOHOMHO, IOCKOJIBKY 100paThCA 10 ITI0CeIKa OUYeHb Sambindalovs live in isolation as their hamlet is practically
CJIOJKHO: IIyTh 3aHUMAaeT HEe MeHee 2 THEN: cHavdaIa inaccessible, the trip taking at least two days: first across

10 BOJIe Ha JIOJKE, IOTOM — IIEIIIKOM 4Yepe3 6010Ta. water by boat and then on foot across marshlands.







3umoii 2012 roga s CamOUHIATOBBIX
npurHainu 60 oneHel ¢ Amaia, g1a

HX BbIITaca ObLIN HOCTPOEHBI KOPalb

¥ 130y1IKa (OTel] U CBIHOBBSA 110 OYepe U
Kam/able 3—4 IHA e34AT IIPOBEPATH CTAI0
U OTHOBPEMEHHO OXOTSTCH).

ITapKy CYHT — OXOTHHUYbA U30yIKa CaMOUHIAI0BBIX
The Sambindalovs’ parku sunt hunting hut

In the winter of 2012, sixty reindeer were
brought in from the Yamal Peninsula for the
Sambindalovs; a corral and a hut were made for
their pasture (the father and sons in turn have
gone and checked the herd once every three or
four days, combining the job with hunting).



Y 06CcKuX yrpoB ObLIN ITUPOKO
pacrpocTpaHeHbl IUKTorpadudeckre
¢opmel nucbMa. Y CaMOUHIATOBBIX
€CTh TaMra — JUYHBIA 3HAK
COGCTBEHHOCTH, IlepelaBaeMbIil

110 HACJIEACTBY. /10 CUX ITOP TaKUM
3HAKOM MeTAT oJeHel. [lo HejaBHeTo
BpEMEHHU TaMra HCIIOJIb30BaJIFCh

B OXOTHUYBUX 3aTecax Ha POIOBBIX
YroAbsax. 3HAKU-3aTeChl Ha JIePEeBbAX
Ha yrogpax CaMOUHIAI0BBIX
OpeJICTaBJIAI0T coO60M COOOIIeHNH,
4TO «3/Iech 0XOTHIcA CaMOUHIAIOB

¢ 3 cobakaMu U yous1 jjocs» (3TO

6bu1 nanaa C.J1. CamO6uHganosa).

The Ob Ugric people used to have
widely current pictographic forms

of writing. The Samindalovs have

a tamga personal inherited brand

of title to property. They still use that
tamga to brand their reindeer, and
until recently the sign also occurred
in notched messages on the family’s
lands. Such messages notched on
the trees found on the Samindalovs’
estate may read: “Sambindalov with
3 dogs hunted here and killed an elk”
(that was S.D. Sambindalov’s uncle).

3aTeckl Ha €JI1 110 0pore
K OXOTHUYbeU U30yIIIKe

Notches on a fir-tree on the path
to the hunting hut



OXOTHUK AJIEKCaHIP
Bysrakos — roctb
CaMOUHIAJIOBBIX U3
nocejika HAKCUMBOJIb

Hunter Aleksandr
Bulgakov, a guest

of the Sambindalovs’
from Nyaksimvol village




Oner CaMOUHIAIOB
BO BpeMs c60poB
Ha OXOTY

Oleg Sambindalov
making ready
for a hunt



Bo BpeMs 0XOTHI U ITIepeBHUKEHNA Ha HEOOIbIIIHE
paccToaHUA OTell U ChIHOBbA CaMOWH/1aI0BBI
MIOJIB3YIOTCS JIBIKAMU-TIOABOJIOKAMH. [{eJIaloT UX U3 eJTH,
OoA0WBaIOT MeXOM KepebeHKa, KOPOBbI VJIN OJIEHBUMU
KaMycaMH (MeX IpujaeT G0JIbIIYI0 HIPOYHOCTD IEPEBY,

K HeMy MeHBbIIIe IPUINUIaeT CHET, OH IPEeNsITCTBYET
CKOJIbXKEHUIO IIPU IIo’beMeE B ropy). KpenieHue Ha Takux
JIBIZKAX OOBIYHO COCTOUT U3 2 KOKAHBIX IIETENhb

(11 HOCKA U IIATKU) U CAeJIaHO TaKUM o06pasoM,

YTO MO3BOJIAET UX OBICTPO Of€eBaTh U JIETKO cOpachIBaTh.
JIpnKY 063aTeIbHO OKpAIIUBAIOT B KPACHBIM IIBET
YPaJIbCKUM KaMHeM (VIMHOM) JJ1 IPeloXpaHeHU s

OT HAJIMIIAHUS CHeTa U yTAKeIeHUA.

For hunts and walking short distances over snow,

the Father Sambindalov and his sons use broad
fur-lined skis. They make them of fir-tree wood, lining
with foal’s fur, cow’s fur or reindeer’s leg skin (fur makes
the wood stronger, less snow sticks to it and it prevents
slipping down when going up a slope).

The binding on such skis usually consists of two leather
loops (for the toe and the heel) and it is made in such
away as to let you slip them on and off quickly.

It is essential to color the skis red with Ural clay

to prevent snow from sticking to the skis and making
them too heavy.






OxoTa — CpeICTBO CYIIIeCTBOBAHUSA

Juts1 ceMbr CaMOMHAAIOBBIX. OXOTATCS
¢ cobakaMu ¢ HOSIOPA 10 allpeJib, Jalie
BCETO C IIOMOIIIBIO PY:KbSA: T0OBIBAIOT
Jlocsl, MeBe s, AUYb, CTaBAT IIeTIIN

Ha 3aiIieB, KallKkaHbl Ha CO00JIA.

Jlo cux mop coxpaHAeTCA TPAJUIIIOHHBIHN
OXOTHUYHH KOCTIOM: CYKOHHAS OZIeK/1a
IJIyXOTO IIOKPOS C KAIIIOIIIOHOM («I'yCh»),
00yBb, IIOAIC C OXOTHUYBUMHU
IIPUHAJIEKHOCTAMU, OepecTaHas
MOHATA (€0 IOJIb3YITCA 0OBIYHO

B JIETHE-OCEHHUM IIEPUOJ)

Hunting is a means of subsistence

for the Sambindalov family. They do dog
hunting from November to April, for

the most part with a gun, their trophies
including the elk, bear and other forest
game; they also use snares for hares
and traps for sables. They have preserved
the traditional hunting outfit of hooded
closed-front broadcloth garments,
sturdy footwear and a belt with hunting
accessories, complemented by a birch
bark ponyaga rucksack (often used

in summer and autumn).

Crioco6 cTpeIbObI U3 PYKbsS BO BpEMS OXOThI

i i Method of shooting during a hunt






Y Casssl [ImutpueBuda u TaTbAHBI BiaguMupoBHBL
IIECTEPO AETEH (IBE JO0UYePU U YETBEPO ChIHOBEM),
JBOE BHYKOB. Bce geTu, kpome crapiieii Onbry,
SKUBYT ¢ poguTensaMu. CbIHOBbS HE #KE€HaThI, XOTA
cTaplIeMy y:e 27 JIeT, a Milaaiiemy 22 roja:
IEePEeE3KATh B IIOCETIOK, KAK CECTPA, OHU HE XOTAT,

a JIeBYIIIEK, MKeJIAoIIX KUTh Ha CToUbuIIe,

HE HaXOAUTCH.

Savva Dmitriyevich and Tatyana Vladimirovna have

six children (two daughters and four sons) and two
grandsons. All their children, except for the elder sister
Olga, live with them. Their sons are not married,
although the elder one is already 27 and the youngest
one is 22; they do not want to move into the village,

as their sister did, while they cannot find girls willing
to live on the stoibishche.

JloM — cpy0 «pyCCKOT'0 TUIIa» — IOCTAJICH CEMbE

OT GBIBIIIETO JIecX03a. BHyTpeHHAA INITAaHUPOBKA JIoMa
OTVIMYHA OT TPAJUIIMOHHOI: MPOXOAHAA KOMHATA

C KUPIIUYHOM MTeYbI0, 60IbIITNM 00eJe HHBIM CTOJIOM
U HEIIIMPOKUMU BBICOKMMU HapaMU BJI0JIb CTE€HbI
HaIMIpPOTUB BX0/1a, IBE MaJIECHbKIE KOMHATHI C IIPaBOU
CTOPOHEI (B OTHOU JKUBYT POAUTEIH, B IPYTOHA — I0Yb
¢ pe6eHKoM). CBIHOBbA KUBYT B O0JIBIION KOMHATE,
3/I€Ch K€ IIPOBOAAT BPEMS BCE WIECHBI CEMBH;

10 Beyepawm, Korja Ha HECKOJIBKO YaCOB BKJIIOYAIOT
MaJIEeHBKYIO IIEPEHOCHYIO 3JIEKTPOCTAHIIHIO,
3aHUMAIOTCH IIMUTHEM, U3TOTOBIEHNEM OXOTHUIbUIX
¥ PBIOOJIOBHBIX IIPUHAJIEKHOCTEU, CMOTPAT

CIIy THUKOBOE TeJIEBUAEHUE, BUACO(PIBEMEI U T. 1.

Their home is a log-house of the “Russian type”.

They got it from the former forestry and lumbering
company. The house interior differs from the traditional
one: the big room has a brick stove, a large dining table
and tall narrow plank beds along the wall opposite

the entrance; on the right there are two small rooms
(one is occupied by the parents, the other by their
daughter and her child). The sons live in the big room,
which is also a living room for the whole family

in the evening, when they turn on for a few hours their
portable power generator to do things like sewing,
making fishing tackles, snares, etc. or watching dish
television, video, etc.

CasBa /IMUTPHEBHUY C :KEHOU B IOMe
Savva Dmitriyevich with his wife at home







OxoTHHMYUU nosic OJiera CHINT U3 CBIPOMATHON KOKH,

K HeMy IT0JIBeIIIeHbI IBa HOKA B HOKHAX, Py TIap

C TOYMJIBHBIM GPYCKOM, MEIIOYEK [T XPAaHEHUS MEJIKUX
OpeaMeTOB (CIIUYeK, COJIM, KyCOYKOoB 4yaru). K mosacy
IPUKPEIUIeHBI IBa KOrTs 06bITOro ON1eTOM MeABes —
aMyJIeThl, IpeJOXPaHAIONIYe BO BpeMs OXOTHI.

Oleg’s hunting belt: made of rawhide, with two knives

in sheaths suspended from it, as well as a case with

a knife-grinder inside, and a pouch for small items,

like matches, salt, pieces of chaga birch fungus). Attached
to the belt are two claws of the bear killed by Oleg — they
are protective amulets for hunting.
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JlocuHas MKypa U KaMycChl ABISIOTCSA IIEHHBIM
CBhIPbEM: U3 HUX IIIBIOT 06YBb, UMHU YKPAIIIAIOT CYMKH,
NoAOGUBAIOT JIBIXKU U T.JI. KaMychl, KOTOpBIE Uy T

Ha U3TOTOBJIEHUE OXOTHUYbEN 00YBH, 0043aTeIbHO
KOIITAT B 00OYKe HAJl ALIMOKYPOM B TE€UECHHE

1-2 nHel (paHbIIe I8 3TUX LejIel NCI0Ib30BaIN
GepecTsaHbIE 60YKH).

KauecTBO HIKypbI 0OJI€HA 3aBUCHUT OT €ro BO3pacTa,
II09TOMY €€ MCIOJIb3YIOT IO-Pa3HOMY: OHA UAET Ha
TIOIIUB OJIEXKIbI YT OOYBH, CYMOK, ODHAMEHTOB U T.1.
Tarpana BaragumupoBHa o6pabaThIBaeT NIKYPhI OJIEHST
C IIOMOIIIBIO TPAJUIIMOHHOTO CKpebOka. BriesaHHbIe
IIKYPbI UAYT Ha MOIIUB 00yBU — IIMMOB (¥ KEHCKUX,
MYKCKUX, IeTCKnX). OGyBb IIIbETCS Ha IIPOJAKY, 9TO —
OJIVTH M3 HEMHOTUX UCTOYHHUKOB CEMEHHOTO 10X0/1a.

TarbaHa BaaguMupoBHa 3a 06pab0TKON 0OJI€HBUX KaMyCOB

Tatyana Vladimirovna dressing reindeer leg skins

JbIMJIEHIIE JIOCUHBIX IIIKY D

Reindeer hides smoked

Reindeer hides and leg skins are valuable raw materials
for making footwear, for decorating bags, for lining skis,
etc. Reindeer leg skins for shoe making are always
smoke-cured in a barrel suspended over a fumigation
vessel for one or two days (formerly birch bark barrels
were used for the purpose).

The quality of a reindeer hide depends on the animal’s age,
therefore its use varies: it can be used in the making

of clothes or footwear, bags, ornaments, etc. Tatyana
Vladimirovna treats the reindeer skins with the traditional
scraper. Cured hides are used in the making of footwear, —
especially of soft pimy high boots (for women, men and
children). Shoe making is done for sale, constituting one
of the few sources of income in the family budget.






Tpaaunys IPUroTOBIEHUA
co6CTBEHHOrO XJjie6a He ucyesna:

Ha CMeHY NIMHOOUTHBIM ITIeYam
OPUIILIU €YY, CJIOXKEHHBIE U3
kupnmda. Kak v npesxe, KeHITUHBL
BBIIIEKAIOT XJIe0 13 MOKYITHOM MyKH.
TarbsaHa BraguMupoBHa nevet xjieb
Kakaple 3 JHA, 3aMelInuBas TECTO
Ha 12 ¢dopm.

The tradition of baking their own
bread has not disappeared, but pisé
stoves have been superseded by
brick ones. As before, women make
bread from flour they purchase.
Tatyana Vladimirovna bakes bread
every three days, kneading dough
for 12 loaf pans.









MaHculicKas JereH/ia pacCKasbIBAeT O TOM, UYTO BOIU3U
o3epa TypBaT KHUBET TPETUN CBIH BEPXOBHOT'0 O0:KeCcTBa
Topyma — Hép-otika («[opHBIH cTapuk»). OHO U3 IpeIaHi
CBSI3BIBAET 3TO MECTO C HOXPBIHb-OMKOH («CTapUKOM-
HOKOM»), IOKPOBUTEJIEM 3BEPEM U OXOTHI.

XpaHUTEIAMH U300 paKeHNN IyX0B-IIOKpOBUTeIeH HEp-oiKku
1 YoXpBIHb-OMKU Beerga 65611 poa, CaMOUMHIATOBEIX, TAKKE
n36paBIIN 3Ty TEPPUTOPUIO JJIA IPOKUBAHUA. TOJIBKO Yepes
HUX MaHCH JPyTUX (paMUINNA MOIJIM IIOCEIIATh CBAIIIEHHOE
MecTo, HaxozdIeecs Ha o3epe TypBaT B 6 KM oT cToH6uIa
Cam6uHjanoBeIX. B HacTtosamniee Bpemsa CaBBa JIMUTpUEBUY
XpaHUT n3obpakeHusa Hép-oiku 1 YoXpbIHb-OHMKH; ABA ToJa
Ha3aJl OH IIOCTPOMJI Jj1A HUX HOBBIN 1aba3s. [lepes HagaioM
HOBOTo ce3oHa CaBBa JIMUTPUEBUY C CBIHOBbAMM IIOCEIAET
9TO KyJIETOBOE MECTO, IPUHOCUT 6€CKPOBHYIO FKEPTBY
(meueHbe, KOHQETHI, BOAKY) AyXaM-IOKPOBUTEIAM.

Ha o3epe uneHaM poja pa3pemanoch JOBUTh PEIOY «Ha

OVIH KOTeJ», T.€. He 60Jjiee UeM Ha CyTOYHOE IIPOIIUTaHME.
JKeHIMMHAM IO TPAAWIINY HU K 03€PYy, HU K TOpe HeNIb35

6GBLIO IIPUOIUKATHCS.

A Mansi legend has it that near the lake is found the abode
of Ner-oika (“Upland Old Man”), the third son of the supreme
deity Torum. One of the myths connects this place also with
the name of Chokhryn-oika (“Old Man the Knife”), the patron
of beasts and hunting. The clan of the Sambindalovs, who

once chose the territory for settlement, has always been the
custodian of the effigies of Ner-oika and Chokhryn-oika
protecting spirits. It was only through the Sambindalovs that
the Mansi from other families might visit the relevant
sanctuary on Turvat Lake, 6 km away from the Sambindalovs’
ranch. At the moment Savva Dmitrievich is the guardian

of the effigies of Ner-oika and Chokhryn-oika; two years ago
he built a shed for them. Before the beginning of a new season,
Savva Dmitrievich visits this cult place, bringing the patron
spirits traditional offerings (biscuits, sweets and vodka).

On the lake, members of the clan were allowed to catch fish
only “to fill just one cauldron”, i.e. for 24-hour subsistence.
By tradition, women were not allowed to approach either

the mount or the lake.

O3zepo Typsart — Tart-Tanax-Hép-oiika-AmmbHr-Typ (B IepeBoae
C MaHCHUCKOTO — «CBATOE 03epo Hép-oiiku B ncTokax CochbBhI)

Lake Turvat — Tagt-Talyakh-Nyor-oika-Yalpyng
(translates from the Mansi as “Sacred Lake of Nyor-oika
at the source of the River Sosva”)










KopmiieHre n3o6paxkeHUN JyXoB-IIOKPOBUTEIEeN Ha CBAIIIEHHOM MeCcTe
Feeding effigies of patron spirits at a sanctuary
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M3o6pamkeHus AyXoB-MIoOKpoBUTenae Hép-oiiku
1 YOXPBIHb-OUKU XPAHATCA B CBAIIEHHOM
amMmbapunke. CoINIaCHO MAaHCUUCKOU JereH/ ie
Hép-olika ABIg€TCA X0O3AMHOM TEePPUTOPHH,
JyXOM-IIOKPOBHUTEJIEM OJIEHBUX CTa], HO3TOMY
paHbIIIe IPU HE06XOAMMOCTH €My IPHUHOCHUINA
B JKEPTBY 0€J10T0 0JIeHA. YOXPBIHb-OMKa
IOYUTAETCA KaK IIOKPOBUTEIb 3BEPEM 1 OXOTHI.
JlereHa MIACUT, 4YTO, KOTAa 60eCTBO
pe6BIBaIo B AOGPOM HACTPOEHUH, TO OHO
CTOHSAJIO C BEPIIUHBI CBAIIEHHOM TOPhI
Anmerar-Hép 3Bepett BHU3, obecrieynBas
6oraThli MPOMBICE]I OXOTHUKAM, AJI9 KOTOPBIX
CYIIIeCTBOBAJI CTPOTHI 3alpeT (oA CTPaXxoM
CMepTH) IoAbeMa Ha ropy. IlyTHUKH,
IIPOEe3KaBIINE MUIMO IrOphl, 06513aHbI GBI
IIPUHECTH KePTBY YOXPBIHb-OMKe: KyCKHI
JIO6BITOTO MACA, BOJKY, MOHETHI U JIP.

Eciu 3Beps 6BLI0 MaJIO, TO IIPUE3KATIA

K XpPaHUTEJIO CBAIIEHHOI'0 MECTa C IIPOChOOH
IIPUHECTH KEPTBY.

The effigies of Ner-oika and Chokhryn-oika
protecting spirits kept in the sacred shed are
of great significance. According to the Mansi
legend, Ner-oika (“Upland Old Man”) is the
master of the territory; he is also the patron
spirit of reindeer herds, and for that reason

a white reindeer used to be given as an offering
to him. Chokhryn-oika (“Old Man the Knife”)

is revered as a defender of animals and
hunting. Legend has it that when the deity was
in high spirits, it would drive the beasts down
from the top of sacred Yalpyng mount, thus
giving plenty of game to the hunters, who were
strictly banned, on pain of death, to ascend the
mountain. Travellers passing by the mountain
were supposed to give offerings to Chokhryn-
oika, such as pieces of the game they had
obtained, some vodka, coins, etc. If hunting
was poor, people came to the guardian of the
sanctuary requesting that offerings to the deity
should be presented.



OHUM U3 IPKUX €KETrOAHBIX COOBITHUH B :KN3HU HAPO/IOB
IOrpe! sBAsieTca [leHb oneHeBoia. B XaHThI-MaHCcHIICKOM
aBTOHOMHOM OKpyTe€ OH ITPOBOAUTCA B (peBpaze—MapTe

B HAIIMOHAIBHBIX nocenkax (Kaspiv, CapaHnayis,
PycCKMHCKOE U p.). ITO NIepHOo/i OKOHYAHUA 3UMHETO
IIPOMBICJIOBOTO C€30HAa, KOI/ia HacTyIlaeT HeboJbias
raysa IIepej HadaJloM IIEPEKOYEBKHU CTaJ, C 3MUMHUX

Ha JIeTHHe nacTouma. B Havae XX BeKa B 3TO BpeMs
MIPOXOAWIIN APMapKU, KyJa Che33KaINCh OJI€HEBO/IbI

W3 OTHAJIEHHBIX MECT JJIf 3aKyIIOK HEOOXOIMMbIX TOBAPOB
U IIPOJIYKTOB, Pa3pelIeHUs Pa3INYHbIX BOIIPOCOB

¥ IIpo0JIeEM C MECTHOU aIMIHUCTPAIIUEN, IOy YeHUS
MeJIUIIMHCKOU IIOMOIIH U T.7I. B coBeTCKoe BpeMs,

B 30-e roapl XX BeKa, Ha4aIu IIPOBOAUTE JleHb oJIeHeBoAA,
CcBOeoOpa3HbIE OJUMITNA/IbI, B KOTOPBIX MOIJIA IIPUHATH
ydacTue BCe KeJIalolre; KOTUYeCTBO yYaCTHUKOB

JI0 CUX IIOP HE OTPAaHUYNBAETCH.

25 deBpansa 2012 roga B cenie Kazbm [leHb oneHeBOAA
IpoBoAWIICA B 73-1 pa3. OCHOBHOM 4aCThIO IPOTrPaMMBbI
OOBIYHO ABJIAIOTCA TOHKU Ha OJIEHBUX YIIPAKKAX,
KOTOPBIE IIPOXOAAT B pycie peku KasbiM (IyimHa Tpacchl
OKOJIO ITOJIyTOpa KWJIOMETPOB). [OHKM OApa3AeIssioTCA
Ha HECKOJIBKO BH/IOB, B T.4U. CTOS HA HapTax, Ha
OXOTHUYBbMX JbIKAX, OJ€HbeU IIKype. HermpemeHnHOM
YaCThIO IIPOTPAMMBI IIPA3JHUKA ABJIAIOTCA KOHKYPCHI

U ApMapKa MacTepPOB M0 TPAJUIMOHHBIM peMecIaMm,

a TaKKe BBICTYIIeHHE (POJTBKIOPHBIX KOJJIEKTHUBOB.
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One of the brightest annual events in the life of the Yugra
people is Reindeer Herder’s Day. In the Khanty-Mansi
Autonomous Okrug it is held in February to March in the
indigenous settlements (Kazym, Saranpaul, Russkinskiye
and others). It marks the end of the winter hunting and
fishing season, when there ensues a short pause before
migrating from the winter to summer pastures begins.

In the early 20th century it was the time when fairs were
held and the reindeer people arrived to purchase the
necessary goods and provisions and settle various issues
with the administration, get medical help, etc. In Soviet
days, from the 1930s on, Deer Herder’s Days were
introduced, which were like games anyone could join

in and compete. The number of competitors has remained
unlimited up to now.

On 25 February, 2012, Reindeer Herder’s Day was
celebrated for the 73rd time. The main item of the
programme was the reindeer sledge race on the Kazym
river (the track is about 1.5 km long). The race falls into
several categories, including rides with the competitor
standing on the sledge, skiing or riding on a reindeer hide.
A must-see part of the festival program was the traditional
handicraft contest and fair, as well as performances

by folklore groups.

Bup Ha ceno KassIM 13 3THOrpadUYeCcKoro napKa-my3aes

View of Kazym village from the Ethnographic park-museum






JeHb osieHeBoAa 25 dpeBpasna 2012 roga. CopeBHOBAaHUSA 0JI€HEBOJOB

Reindeer Herder’s Day on 25 February, 2012. Reindeer herders competing



HepesHsa Typ Jlop. XaHTbL

Tur Lor village. Khanty



JepeBHa dcyHT. Mancu
Yasunt village. Mansi

Ceiio KaspiM. XaHTBI
Kazym village. Khanty




CoBpeMeHHBIE CITIOCOOBI ITePeIBUKEHUA



Modern means of conveyance
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Winter fishing




ITetp HukonaeBuu 1 Buktop Ctenanosud TolroMa3oBbl Ha 3UMHEN phIOaike. XaHThI

Petr Nikolayevich and Viktor Stepanovich Tolgomazovs on a winter fishing trip. Khanty
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Jo6brua cenbau Ha peke CeBepHas CocbBa pblGakaMU OJHON U3 GpUraj pOA0BOM OOIINHBI «PaxXTHIHb



Herring fishing on the River Severnaya Sosva by a brigade of the “Rakhtynya” indigenous community






PBIG0JIOBCTBO ¥ CEBEPHOM IPYNITEI MAHCH M XaHTOB, IIPOKUBATOIIIIX
B BepesoBckoM patioHe, Bcerjja HOCHIO TOBapHBIN XapaKTep.

B HacTosAIIee BpeMs MO-TIPeKHeMY HeMaIoe 9KOHOMIIeCKoe
3Ha4YeHMeE B X JKU3HU UMeeT Ao6bIua PhIObI, B T.4. 3HAMEHUTOHU
COCBBUHCKOM CelIb/H (PhIOBI TYTYH CEMENCTBA JIOCOCEBBIX), JTOBJIA
KOTOPOU INTCSA NIPUGIU3UTEIBHO OKOJIO 6 HeJleIb: C Havasla U
Jlo cepeauHBbI aBrycTa. CeslbAb, KaK U IIPEXK/E, JTOBAT HEBOJAMU
6puragamu u3 4-7 yesnoBek. Co3ganHas 6osee 10 jieT Ha3ax oy,
PYKOBOJICTBOM ITpeATIPUHUMATENA, TOTOMKA MECTHBIX CTapOXKUIIOB,
A.1. Tosonty6uHa HaIlMOHAJIbHASA POJ0Basd OOIIIMHA MAJIOYUCIEHHBIX
HapojoB CeBepa «PaxThIHbS» 3aHMMAaETCsA J0ObIYEN CeJIbAN U UKPHI
CUT'OBBIX ITIOPOJ, pbI6 U C60POM JUKOPOCOB.

Panbiile Kaxxgas ceMbs HacyllIBajla Ha 3UMY He MeHee 5-6 IIy0B
cenpaun. CyIIAIN CesIbAb TPAAUIIMOHHBIM I OGCKUX yTPOB
crioco6oM. PacriopoB peIGy IT0 CIMHE, BBIHUMAIN BHYTPEHHOCTH,
3aTeM ee HaHU3bIBAJIU Yepe3 OTBEPCTHE B XBOCTE Ha JUIMHHYIO MTAJIKy
npu6anu3uTeabHO 110 100 NITYK, IIOCJIe YeTO Belllaau Hajl 04aroM.
IIpuUroTOBIEHHYIO TAKUM 00pa30oM pbIOy HAa3bIBAIU IOKOJIOM, OOBIYHO
ee ey ¢ 9aeM. Pycckoe cTapoXuIb4ecKoe HaceIeHUe 3aroTaBINBaJIo
CeJIbb MHBIM CIIOCOG0M: ITOMMaHHYIO CBEKYIO PBIOY CKJIabIBAIN
pAAaMU B KKy, ITOCHINIasA COJIbIO (Ha OJUH Iy CeIbAY — 0 6-8
¢yHTOB conm), Ha TPETUM IeHb BEIHUMAIM U3 KaJKU, IIPOMBIBAIA

U CHOBA 3aJIMBAJIU TEM K€ IIPOIEKEHHBIM PACCOJIOM U CKJIaIbIBAJIU,
nepechlnag ClleqUuAMH, B 6090HKU. CeslbJb IOCTABIAIN KaK
IapCKOMYy JBODPY (32 YTO OHA IOJIy9IMIa CBOE BTOpOE Ha3BaHUe
aiapckas cejle[lKa»), Tak U Ha pbIHKU To6onbcka, ToMcka, TromeHH.

B Hauyana XX BeKa exxeroHas Ao0blua celbau goxoauaa 1o 320 TOHH.
CeroaHsa B cpefiHeM ee J0ObIBaIOT He 6osiee 10 TOHH B rof.

For the northern group of the Mansi and Khanty inhabiting

the Berezovo District, fishing has always been of commercial value.
It still remains economically significant in their life, especially their
catches of the famous Sosva herring (tugun fish of the salmon
family), the season for which lasts for about six weeks: from early
July to mid-August. Herring is still fished with dragnets by teams
of 4 to 7. The “Rakhtynya” community of indigenous population
organized ten years ago by the local entrepreneur

A.L. Goloshbin, descendant of the local old-timers, is very active

in catching herring and making caviar from white fish and other
varieties of the salmon family.

In olden days an average family would store for winter at least

56 poods of herring (1 pood equals 40 pounds). They used a drying
method characteristic of the Ob Ugric peoples. Ripping its back open,
they would remove its entrails, string the fish through a hole in its
tail on a long stick, about 100 in all, and then hang the lot over

the fireplace to dry. Fish prepared in that way was called yukola and
it was generally eaten with tea. The Russian old timer population
stored herring in a different way: they would place the fish in rows
in a vat and sprinkle it with salt (six to 8 pounds of salt per one pood
of herring); two days later they would take the herring out of the vat,
wash it, put into a small barrel, pour the same strained brine into it,
sprinkling the fish with spices. Their herring was “purveyed to

the tsar’s court” (hence its second name — tsar’s herring), as well as
delivered to the market places in Tobolsk, Tomsk and Tyumen.

In the early twentieth century the catches of herring here totaled
about 320 tonnes a year. Today’s average catches are only 10 tonnes
annually.

Perka CocebBa  River Sosva



I0Opuii BraguMupoBu4
KoHCTaHTHHOB,

MacTep I10 U3TOTOBJIEHUIO
JIOOK-KaJIIaHOK.
JepeBHs JIoMOOBOXK.
Mancu

Yuri Vladimirovich
Konstantinov, kaldanka
log boat maker.
Lombovozh village.
Mansi




Ha 6epery pexku CocbBa. MaHcHu

On the bank of the River Sosva.
Mansi

ITounHKa ceTun.
HepeBH#a JlIom6GoBoxk. MaHCcu

Repairing a net.
Lombovozh village. Mansi




Croiiburie PagpiMoBbIX Ha peke Kenbuy-toraH. XaHThI The Randymovs’ stoibishche on the River Kelchu-yugan. Khanty
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Crotiburnie PagibiMoBbIX Ha peke Kenbuy-roraH. XaHThI The Randymovs’ stoibishche on the River Kelchu-yugan. Khanty
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3aroToBKa KeIPOBBIX HIUIIIEK U JyIleHue opexoB. Crolibuiie PaHIbIMOBBIX. XaHTBI

Storing cedar cones and extracting seeds. The Randymovs’ stoibishche. Khanty




Anna HuxonaeBHa l'anapiouHa ¢ BHy4YKol Codbeit
(xombI6enb caenana B 1963 roay /uia nereit AHHBI HuKkoaeBHBI).
HepeBHa Kumkbsacyil. Mancu

Anna Nikolayevna Gandybina with

her granddaughter Sofia (the cradle was

made in 1963 for Anna Nikolayevna’s children).
Kimkyasui village. Mansi

JIrogmuna JIeITKMHA ¢ A€ THhMU
(B KOMBIGETH — TOYKA AHTeIUHA).
HepeBHsa KuMkbsacyii. Mancu

Liudmila Lytkina with children
(her daughter Angelina in the cradle).
Kimkyasui village. Mansi




JeHp 3HaHMi 1 ceHTAOPA B HAIIMOHAJIBHOMN
HaYaJIbHOH ITTKOJIEe iIepeBHU KMMKBACYH.
Ha TopskecTBeHHOU TUHEHKe — 4 yYeHHKa
IIKOJIBI (M3 HUX — 2 TIEPBOKJIACCHUKA)

c yuurenasamu. Ha miepBoM ypoke GbLI0
paspeIeHo IPUCYTCTBOBATh CECTPaM

U 6paThAM yIEeHHUKOB. MaHcH

This is the 1st September Knowledge Day

in the primary indigenous school of the village
of Kimkyasui. The festive school assembly

is attended by 4 schoolchildren (of whom

2 are first-graders) with their teachers.

The pupil’s brothers and sisters were also
allowed to be present at the first lesson. Mansi
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ITocenoxk CochBa. MaHcu
Sosva village. Mansi
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Banepuii XaraH3eeB, :KUTeNIb AepeBHU JIoMO60BOXK, HA CKOTHOM JBOope. MaHcH
Valery Petrovich Khatanzeyev from Lombovozh village in the farm yard. Mansi

Muxawni laHapi6uH. [lepeBHA KUMKEbACY. MaHCH
Mikhail Gandybin. Kimkyasui village. Mansi
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Mutapmuii cblH MoHUHBIX VBaH ¢ ceMbeit. [lepeBHA KuMmEbAcyit. MaHcu

The Monins’ younger son Ivan with his family. Kimkyasui village. Mansi

Anercanap IBanoBud4 u Anexkcanapa HukomsaeBHa MOHUHBI, pOAUTENHN IIeCcTePhIX AeTel. [lepeBHA KuMEbacyl. MaHcu
Aleksandr Ivanovich Monin and his wife Aleksandra Nikolayevna Monina are parents of six children. Kimkyasui village. Mansi






Jlo cux op XaHThI 1 MAHCH 110 OZIEKIe
OIIPEAENSIOT MacTEPCTBO JKEHIITUHBIL,

€e yMeHUe PYKOJeJIbHUYaTh U JaKe

ee KpacoTy (pu3mnuecKoll KpacoTe paHbIlle He
OPUAABAJIOCH IEPBOCTEIIEHHOT'0 3HAYECHUSA).
TpaAuLIOHHBIE KeHCKUe 3aHATUA — IIIUTHE,
IUIeTEeHHeE II0SICOB, U3TOTOBJIEHUE OepecTAHON
yTBapHu — BO MHOTOM COXPaHAIOTCS

U B HACTOSAIIlee BpeMs.

Opesxy, Kak U IPEk/e, IIbIOT U3 PAa3IMYHbBIX
MaTepHAaJIOB: OJIEHBEr0 MeXa, ITHYbUX
LIKYPOK, IyIITHUHBI, POBAYTHU. YKpPAIIAOT

ee MEXOBOM MO3aHKOM, alllUIMKAIIeR

U3 TKaHU, OMCcepoM, BBIIIUBKOHN MOAIIIETHBIM
BOJIOCOM OJIeHs. V13 IIIepCTAHBIX HUTEH
IUIETYT HOSICA ¥ HOJABECKU K OOYBU, BSIKYT
HOCKM (paHblile 11 OKpallluBaHUA TKaHEeU

¥ IPSIPKY IIPUMEHSAIN OTBAaPHI Aroj, TPasB,
KOpPHEU JiepeBbeB, a BA3aJIN HA UIVIAX).

Even these days it is by her clothes that

the Khanty and Mansi judge a woman’s
worth, her artisan skills and even her beauty
(physical prettiness did not play a key role

in the past). The traditional feminine
handicrafts, such as sewing, belt weaving
and making birch bark utensils have largely
survived to this day.

As before, clothes are made of various
materials, such as reindeer hides, bird pelts,
furs and reindeer suede. Their
ornamentation includes fur mosaics, cloth
appliqué, beads, and embroidery with
reindeer jugular hair. Wool thread is used
for weaving belts and footwear pendants,

for knitting socks (in the past fabrics and
yarn were dyed with liquors of berries, herbs
or tree roots and knitting was done with
aneedle).



Y MaHCHICKMX MacTEePHULl, KpOME IJIETEHN I105ICOB,
$KHBa TPAJAMLMSA U3TOTOBJIEHUA HAKOCHBIX YKPaIIeHUH,
HEOT'HEMJIEMOTI0 3JIEMEHTA TPAAUIIOHHOM KEeHCKOU

U MYKCKOU IpUyecok. HaKocHBIE yKpallleHUs, KaK 1
paHbllle, JeJal0T B BUJE IPUIIUTHIX K CYKOHHOU IUIAHKE
JUIMHHBIX KTYTOB, IIJIETEHHBIX U3 IIEPCTAHBIX [IIHYPOB
U yKpallIeHHBIX KOJIbIIaMH U LEIIOYKaMU. 3aTeM UX

MIPUKPEIVISIOT K IPAAAM BOJIOC U BMECTe C HUMU
06MAaTBIBAIOT MIEPCTAHBIMU IITHYpPKaMu. [1og06HbIE
HAKOCHUKHU HOCAT JIIOIU CTAPIIIEr0 HOKOJEHUSA

U yYaCTHUKU (DOJIBKIOPHBIX I'PYHII U CTYAUI BO BpeMs
Pa3IUYHBIX (pecTUBAJIEN.

The Mansi women artisans, in addition to belt
weaving, have traditionally been skilled at making
nakosnik plait decorations, which are an
indispensable element of their traditional men’s

and women'’s hairdos. As before, plait decorations are
made in the shape of long strands woven of wool,
sewn on to a broadcloth panel and adorned with rings
and chains. Then they are attached to strands of hair
and covered with woolen cords. Nakosniks are usually
worn by seniors and by participants in folk groups

at various festivals.

Tanmunaa KoHcTaHnTHUHOBHA AJlra3dbeBa — MacTEPHULIA 110 U3TOTOBJIEHUIO «WIOHHBIX» Koc. [Tocenok XynumcyHT MaHcu
Galina Konstantinovna Algazyeva is a skilled maker of “false plaits”. Kimkyasui village. Mansi
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lanunna KoHcTaHTUHOBHA AJIra3dbeBa 3a IVIETEHUEM I10sca

Galina Konstantinovna Algazyeva weaving a belt







Caemntana HuxosaeBHa
XopymoBa, MacTepua
0 MIUTHIO. JlepeBHA
Jlom6oBoOk. MaHCH

Svetlana Nikolayevna

Khorumova is skilled

at sewing. Lombovozh
village. Mansi

ITonmuua KyseMuHU4YHA
PanjgpiMoBa.
MacTepuna 1o ImmuThI0
u 6epecte. Pexka Kazbim.
XaHTbI

Polina Kuzminichna
Randymova, skilled

at sewing and birch bark
work. River Kazym. Khanty
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PyKOBOZUTEIBHUIA KPY:KKA JEKOPATUBHO-IIPUKIIAJHOT'O UCKYCCTBA B CPEIHEI IITKoJIe
nocesika CocbBa AnbbuHa MutpodaHoBHa Kyiertoa co cBonMu yuenuramu. [locenok CocbBa. MaHcH

Albina Mitrofanovna Kuleshova with her pupils. Albina Mitrofanovna runs a circle of arts and crafts
in the secondary school of Sosva village. Sosva village. Mansi
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VKABATEJIb UICTOPUYECKUX ®OTOTIPADUN

KOJJIEKIMM 1705, 1755, 1837

ToGosbckas ryoepHUs, Bepe3oBckuii yean. MaHcu
®otorpad C.U. PyneHko

1909-1910

1705-100 (c. 91); 1705-104 (c. 88 BBepxy), 1705-109 (c. 70
BHUAY), 1705-120 (c. 37 BBepxy cupasa), 1705-20 (c. 40-41),
1705-27 (c. 49), 1705-28 (c. 45), 1705-78 (c. 47), 1705-29
(c. 48 BBepxy), 1705-30 (c. 44 BHUAZY), 1705-42 (c. 43 ciesa),

1705-43 (c. 43 cipasa), 1705-47 (c. 60 cieBa), 1705-49 (c. 61),

1705-53 (c. 26-27), 1705-60 (c. 70 BBepxy), 1705-61 (c. 54),
1705-85 (c. 55), 1705-52 (c. 58 BBepxy), 1705-62 (c. 32-33),
1705-73 (c. 29 BHU3Yy), 1705-81 (c. 36), 1705-82 (c. 52-53),
1705-98 (c. 80), 1755-21 (c. 64); 1837-10 (c. 2-3), 1837-5
(c. 31 BBepPXxY).

KOJUIEKIIUA 1706

To6onbckasa rybepHus, bepe3oBCKUit yesa. XaHThI
®dortorpad C.U. PyneHro

1909-1910

1706-103 (c. 92-93), 1706-107 (c. 94 BBepxy), 1706-109

(c. 94 BHU3Yy), 1706-119 (c. 74-75), 1706-121 (c. 77 cuipasa),
1706-122 (c. 88 BHHU3Yy), 1706-124 (c. 87), 1706-125 (c. 77
ciesa), 1706-13 (c. 44 BBepxy), 1706-136 (c. 76), 1706-137
(c. 81 copasa), 1706-139 (c. 24-25), 1706-140 (c. 84),
1706-141 (c. 82), 1706-145 (c. 83), 1706-148 (c. 85), 1706-15
(c. 46 BHU3Y), 1706-173 (c. 68 cneBa), 1706-22 (c. 48 BHU3Y),
1706-34 (c. 46 BBepxy), 1706-39-1 (c. 42), 1706-45 (c. 56-57),
1706-48 (c. 69 cupasa), 1706-50 (c. 62-63), 1706-51 (c. 65),
1706-56 (c. 28), 1706-60-2 (c. 69 cneBa), 1706-67 (c. 56),
1706-71 (c. 58 BHHU3Y), 1706-72 (c. 31 BHUAY), 1706-84 (c. 34
BBEpXYy copasa), 1706-75 (c. 71), 1706-76 (c. 73), 1706-80

(c. 22-23), 1706-88 (c. 37 cneBa), 1706-62 (c. 38), 1706-91

(c. 50-51), 1706-98 (c. 29 BBEPXY).

KOJUIEKIIMA 1834

ToGonbckasa rybepHus, bepe3oBckuil yesa. XaHThI
®otorpad . Crapuros

1909

1834-3 (c. 59 BBepxy), 1834-5 (c. 95).

KOJUJIEKIUSA 1836

To6onbckasa rybepuus, bepe3oBckuii yesa. MaHcu
®dororpad 1. CtapuroB

1909

1836-2 (c. 35), TJ1784-15 (c. 86-87).

KOJUIERKIIUA 2634

Ipanuna [lepmckoii 1 To6obCKOM Ty6epHUT,
Bepxotypckuii u HepabIHCKUHM ye3abl. MaHcHu
®dotorpad U.K. 3esreHOB

1908

2634-16 (c. 79), 2634-19-3 (c. 78 BHU3Yy), 2634-29

(c. 81 cieBa), 2634-30-1 (c. 90), 2634-32 (c. 57), 2634-34
(c. 59 BHU3Y), 2634-37-2 (c. 37 BHU3Y ceBa), 2634-39-1-2
(c. 34 BHU3y cneBa), 2634-41-2 (c. 34 BHU3Y clIpasa),
2634-42 (c. 34 BBepXy ciesa), 2634-45 (c. 72),

26-43-3 (c. 38).

KOJUUIEKIIA 3947
ToGoJsibckas ryoepHuA. XaHThI
dotorpad I"H. [opoakos
1915

3947-23 (c. 60 cripaBa), 3947-30 (c. 78 BBepxy).

KOJUIEKIIMA 5023

Ypanbckas obsactb, TO6OIBCKUN OKPYT
dotorpad E.I1. EBnagoB
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